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1178 + IASTE Working Paper Series ¢ Volume 192

THE REGENERATION OF BAN SUAN RIM KHLONG:
STEPS TOWARDS SUSTAINABILITY FOR THAI COMMUNITIES

> * *

While the original notion of ‘ban suan tim khlong’ is no longer apt in dsseribing modern Bangkok, its shifting meaning has
been popularly used by modern housing estates in Bangkok and other parts of Thailand. This paper deals with the problem of
‘antbenticity,” the reading and interpretation of ‘ban suan xim khlong® throngh the surviving quakties of Ban Bangraonok in
Nonthaburi, Thailand, in the present-day. Meanings and values attached to this place will be comparatively discussed with those
reproduced in the new housing estates, provoking a reconsideration of Bangkok's development towards sustainable communities.

INTRODUCTION

The approach to Bangkok is equally novel and beautiful. The Meinam is skitted on the two
sides with forest-trees, many of which are of 2 green so bright as to defy the powers of att to
copy. Some are hung with magnificent and fragrant flowers; upon others are suspended a
variety of tropical fruits...A few huts of bamboo, with leaved roofs, are seen; and in the
neighboring creeks, the small boats of the inhabitants are moored. Here and there is a
floating house, with Chinese inscriptions on scatlet or other gay-coloured paper.

Sir John Bowring!

The descriptions of a velvet green city, with the curves of the waterways and the sparkles from palace and
countless pagodas, delineate a picture of how Bangkok was scen in the old days (FIG.1).2 Through the
analysis of various kinds of presentations, there were potentally two significant notions, ‘ban rint kblong or
house along the water-vay and ‘ban suan’ or house in the orchard that conceptualized the ‘real’ characteristic
and local side of the ‘old’ Bangkok.3 It was common to find these two characteristics (ban rim kblong and ban
suan) combined, as orchards were inescapably associated with the irrigation systems. Thus the notion of ‘bar
suan rim khlong (house along khlong in orchard) has been perceived as a traditional characteristic of Bangkok
and this term has achieved very common usage for Thai people. The three key-terms, ban (house), suan
(orchard) and &blong (waterway), and the intimate relatdonships among them play an important role in

denoting the image of a nostalgia-filled Bangkok.

Such representational image had continued to portray the characteristic of Bangkok until the phenomena of
urban ‘invasion” and modernization most observably began in 1950s. Over the past century and particularly
the last fifty years, Bangkok has indeed been developing towards land-based settlements. Chonnabot
(countryside) has been continually replaced by muang (city), stretching from the inner city to the urban fringe

‘and reaching to the surrounding provinces.* The urban sprawl of Bangkok has caused modifications of

physical characteristics as well as people’s ways of livings and worldviews. In contrast to fifty years ago when
typical scenes of orchards and settlements along the &hlongs still remained distinctive, the notion of ‘ban suan

rim kblong is now no longer able to describe the environment of modern Bangkok.> Today, ‘ban rim kblong caz
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be seen only on the edge of major kblongs because many inland sub-canals have already been filled and the
remaining ones are only used for drainage while orchards (s#an) and rice fields (na) have been almost entirely
replaced by blocks of buildings and built landscapes (modern suan) ¢ (FIG. 2).

While the original “ban suan rim kblong is becoming more rare in the urban areas of Bangkok, its repeated
cenes and stories, portrayed in vatious media, have nevertheless conceived the idea of archetypal “Thai space’ *
the collective imagination, creating a petception that such traditional qualities have survived and still exist,
at least in people’s minds, in the present day. Accordingly, the integrating concepts of ban, suan, and kblong
have been fashionably and variously used in the marketing strategies for modern housing estates in Bangkok
and other parts of Thailand.” The evolution to reproduce the concept of “ban suan rim kblong matked an
important step in the Thai architectural development as recognized by the Architectural Siamese Association
(ASA) as ‘best architecture’ awarded in several years. Such phenomena might indicate something akin to
nostalgia for or a reminder of the aquatic and verdant qualities which the modem &bon muang, ox city people,
may be scarching for or it might also be seen as an advertising gimmick playing on the notions. Attempts to
assimilate ban, swan and khlong together nevertheless provoke the following questions. What are the qualities
subsisted in the original “ban suan rim &blong’ that portray the ‘real’ identity of Bangkokian space? How has this
new assembling concept shifted from the nostalgically-held notion? Could the reproduction of “ban suan rim
#&blong be able to encapsulate the original essence of 2 place? And how does the knowledge gained from this

lesson contribute to a search for sensible ways of reconstructing the ‘real’ identity back into Thai places?
READING PLACE AND ITS DILEMMAS

To perform the task, there is therefore 2 need to deep read the original concept of “ban suan rim kblong: how
hasit conceptualized, what are qualities subsisted in this place, and how do the telationships among the key
ingredients (ban, suan and kblong) contribute to the wholeness of place? By dealing with the reading and
intespretation of place, the following methodological questions then bring to the fore: how are we to describe
the ‘authenticity’ of place, how do we read original qualities of the past and what would then be a method of

reading and interpreting place as 2 whole?

On the fist dilemma of ‘real’ place, in one sense, the reading of place is an investigation of how the
‘authenticity’ of place can be compschended and identified, although it is realized that the idea of an absolute
‘authenticity’ is unreal and can never be achieved in real life. The reading of the subtlety and cultural
sensibility subsisting in places is, nevertheless, an atrernpt to identify and describe the uniqueness and the
charactetistics of 2 place. Hence the idea of ‘culrural landscape’ that signiﬁes- place as a reflection of society,

cultural values and social behavior developing over a span of time, is adopted here as a hoped-for apptoach
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to read place in Thai contexts. Winichakul also raised the importance of local knowledge, vocabulates and
conceptions, as major tools to create in-dept understandings of Thai place and its ‘authentic’ qualities.
Accordingly, he then concluded that local viewpoints ate vital yielding an intimacy that Thai people can

achieve, but is something an outsider or farang (foreigner) can never achieve.8

If place is recognized as a representation of humans’ interrelationships with and management of their
environments, the reading of its manifestation will then be the way to understand the underlying
(constituting) ‘processes’ by which the portrayed images have been shaped and constituted by residents and
their way of living.? Cultural shifts have major impacts on social attitudes and activities, and thereby on
chronological and evolutionary effects on landscape over generations.!® The purpose of the paper to read the
shifting nodon of ‘ban suan rim kblong is to gain insights into culturally constructing processes and to find

ways of re-establishing the original essences of the city in contemporary time.

The second dilemma deals with the issue of time and space. The concepts behind the terms ‘cultural
landscape’ and ‘place as lived-world’ remind us that the landscape or place we live in is active and constantly
changes over time.!! While it is inescapable that the study of place can only be conducted at the present time,
one way to read the essence of place in the past is to make sense of subsisted qualities that have survived
from the old days. Hence the paper explores the nostalgically-held notion of *ban suan rim kblong through the
present-day study of Ban Bangraonok in Nonthaburi, Thailand, a place that could be seen as the closest
example to the archetypal notion of old Bangkok. In order to manifest how this notion has shifted through
time, traditional characteristics and qualities of “bar suan rin khlong found in this village are then comparatively

discussed with those observed in the modern housing estates.

The third dilemma relates to the framework for reading and interpreting the wholeness of place. The
literature reviews confirm that place, or the world we live in, does not exist in the form of fragmentations or
itemizations that inevitably atise when we define or categorize visual reality as words.12 Instead, all substances,
both tangible and intangible, are composite and compounded in particular ways that create the special
qualities of place in its entirety. According to Bortoft, the best way to conceive the whole is not to think as if
it was a thing — like the meaning of a sentence that equals no-word, we try not to be aware of the whole
instead allowing ourselves to be moved by its ‘active absence.’’3 Spirn nevertheless pointed out that a search
for a specific vocabulary or grammar in the fragmented view, through making and living, would provide
grounded knowledge for the understanding of place as a whole.4

In this paper, the attempt to portray a holistic picture of place is therefore pursued under the three

fragmented dimensions of space and place, consisting of physical settings, human intertelations with space,
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and meanings of place. Although people’s comments in the field may fail to follow these neat categories, as

they do not see the world in terms of such divisions, these three themes are used as a ‘stimulus’ to begin the

initial reading of place.’* The interrelationships among these aspects which contribute to the wholeness of
place will be highlighted as well as the individual characteristics of each component.

THE SURVIVING NOTION OF ‘BAN SUAN RIM KHLONG IN BAN BANGRAONOXK,
NONTHABURI

(Mn)ban Bangraonok is in Bangkruai district, Nonthaburi province, and approximately 11 kilometers from the
inner patt of Rattanakosin Island, the historic heart of the old Bangkok. This village, combining a secondary
waterway, Buddhist temple, waterside dwellings and orchards, displays the essential ingtedients of a typical
*han suan rim kblong (house along khlong in orchard) or what Tachakitkachorn! called an ‘agriculture-based
waterside village,” in the lower Chao Phraya Delra. Since the village settlements were formally recorded in
1952, the pattern of curvilinear settlements along the waterway has continually been a prominent
characteristic of this village. Up until recently, the village had mainly small-scale changes until the two local
roads (Thanon Ban Bangkhunkong and Thanon Ban Pho-en) emerged in 1980 and 1990, subsequent to the
construction of a huge highway in 2003. This has resulted in the gradual expansion of the village to inland

orchards, where the new road provides a new access for the community. Changes were also caused by severe

floods, which occurred in 1932, 1983; the most extreme in 1995. Today, the three key components of the
archetypal notion, ban, suan, and &blong still play imporrant roles in characterizing the characteristics of this
waterside village. The followings display the quality of space and place that has constituted the notion of ‘ban
suart rim kblong in physical, behavioral and perceptual dimensions. The information is mainly based on
findings from the fieldwork conducted in early 2002 and late 2003.

Physical settings
Overall, the architectural style of this village is harmonious. Most buildings are two stories and of natral

matetials, such as in the common style of wooden houses on stilts and a few temporary bamboo sheds with
thatch. All the houses are located along the &blong, except the recently built concrete buildings that face thanon.
Docks, ladders, piers, salas (pavilions), verandas, and even postboxes to almost every house on the £hlong side
indicate the significance of the &blng as the main entrance. Although the roadside is still perceived by most
villagers as the rear of the houses (/ang ban), many old houses now provide a new access by adding a second
entrance (garages, pathways, gates) connecting to the road. Today, the perception of ‘front of house’ (na ban)
is, in fact, applied to both sides.
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In terms of its space and spatial networks, Winichakul’s ‘unbounded” concept of Thai space'” explains the
continuity of space in Ban Bangraonok. Space is continuous and lacks definition at its edges, as almost no
permanent physical obstructions are built, except for small numbers concrete embankments along the kblong
and a few fences along the rhanon. The furrowed surface of orchard irrigation systems are typically seen excepr
in the housing area where concrete dams were constructed at the edge of the &blng and lands were flattened
for house constructions. The landform of this village no longer applies an original ‘water edge spatial
structure, 8 which could be categorized into waterway shore (4m-taling), waterway levee (taking), and wetland
(lung-taling).

The village is overlaid by three systems of passageways, comprising the intricate network of artificial and
natural &hlongs, the system of local roads (thanon), and narrow walkways (FIG. 3). Kbhlong Bangraonok, a natural
secondary waterway, provides an artery that links the irrigation network and orchard systems together. The
curvilinear pattern of local roads linking every waf (Buddhist temple) in the whole area reflects the original

. pattern of orchard blocks and the randomly donated pieces of land, which usually are not connected in a

While land separation could not be observed in the blutred, boundless and undifferentiated space of the

. straight line. Additionally, walkways in this area, comprising the top of an irrigation dam (4sking) and the
concrete and wooden boardwalk, are roughly one meter wide and their patterns are random and irregular.
§{ They provide exits from houses to the thanon and to distant orchards. As the whole area is 2 mosaic of

% orchards, these walkways provide the permeable quality to the village.

. Human interrelations with space

village, the functional system could be locally understood. Originally, the residential area (# yu a-sai) and the
wotkspace (# tam-ma-ha-kin), in this case is the orchards, were clearly separated, forming a clear pattern of
single purpose, homogenous land utilization of each space. From the interviews with local people, the village
could originally be seen as organized into three main areas, consisting of 1) # ban (housing area, traditionally
located along the &blong), 2) # suan (old orchard area located further from # ban), and 3) tung na (tice paddy,
located even further still from the kblong and next to # suar) (F1G. 4). In the present day, many # suans have

been sold to both insiders and outsiders, nevertheless # ban has continued to be consideted as the ‘last’ family

| assct and is customarily kept for the living area and the property of the next generation. The homogenous
land utilization applies not only to the land use system but also to the uniformity of vegetations in the village

although various fruits and vegetables are mixed in the same orchard block.

The village lifestyle appears to have been originally very much enclosed and self-contained - living, working,
and playing were all intimately associated (FIG. 5). One need not leave the village at all as friends, relatives,

monks, foods, news and all necessary things in daily life would come directly to people’s houses or could be
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easily reached by boat within a short distance. The local &g and war embody all the main social and
commetcial functions of the village; therefore one’s life cycle could be completed within those intimate
surroundings.

In the old days, mixed uses and a variety of activities occurred at neither ban nor suan, but instead at the
public spaces of the major £h/ng and the local waf, thus all sorts of social and commercial activities tended to
happen in these spaces. Today, Khlong Bangraonok continues to be a backbone of the village and a center of
all aspects in one’s life. Apart from supplying water for agriculture and everyday life, it also provides major
public space for water transportation, social interaction, commerce, social events, and recreational purposes.
Kbhlong also petforms a clear ‘linking’ role with living, working and socializing places (thus forming village
space), in physical, functional, social, and spiritual tetms, The multiple usages of the kblng and its significance
were clearly expressed in the following passage.

Originally, people would row their boats out to the junction [Bangkuwiang floating market]
to sell their orchard-products. Back then, oohl...my child, both [Khiong) Bangraonok and
[Kblong) Bangkuwiang wete so crowded with boats. The rowers had to drag, pull, and push
their boats to get through. ... If you were in a hurry, you would not make it in time..,

Here, our land is always open, from the beginning until the end of the kblong. Just row your
boat out somewhere, someone will greet you: Where ate you going, grandma? Where are you
going, auntie? We greet and chat with people along both sides of the £hbng. Where are you
going?...How are you going? Then we will reply them. Erh...to this house. to that house.
There must be somebody greeting. Ah.. like this! There is such a thing like this (Participant
No.1-23).19

The above dialogue explicates that the interlacing, labyrinthine quality of the £blong network not only applies
to village physical space, but also to human interactions within neighborhoods. The interacting and
exchanging activities at and along the &blong help tighten social relationships within the neighborhood. The
kblong brings a social ambience into life as neighbors, friends, and visitors drop by at the pier to socialize and
shate news. The sala ta nam (pavilion along the water) provides a major space for all sorts of activities that
transfer from the boat to the land. The continuous and inscparable space of &blong, sala, outdoor terrace
(chan), veranda (rabiang), and onwards to the inner room (hong) of the Thai traditional house (Reun Thas)
nanifests the traditional lifestyle along the kblong.

Additionally, Wat Phoen is a “true’ center of activities for the village, both in social and psychological terms.
Religious ceremonies provided all villagers with a regular opportunity to get together at the local temple to
socialize, catch up with relatives or old good friends, visit a respected monk, receive news or documents from

the head of the village, eat and exchange a variety of food, practice devotion, pray, and be preached to in
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R i

peace. Such moments were enjoyable, self-satisfying, and mentally relaxing. Occasionally, the /an wat (wat
ground) of temples around the area take turns opetating a weekly market, annual festival and 2 playground.

R

Originally, the close knit linking of bans, suans, kblongs and wat fabricated a village community or ‘muban’ - a

gathering of bans. Through the linkage of kblongs, bans are associated with an expansive and permeable
network of kblongs, wats, and suans, each coequally performing a ‘center” role for the village variously in terms
of its physical, functional and spiritual aspects. While the &blong as easlier described is a center for public

activities and an artery for transportation, the wat is still perceived as a spiritual core and a central communal

B e

space (FIG. 6). Suan, in the same manner, is observed as a major open space and a prime everyday workspace

for villagers. This repetitive pattern forms extended networks of communities.

Until the two local roads were constracted, the £blong had maintained its ‘key’ tole linking village places
together, Apart from diversifying land usc, the emergence of the #hanons has enhanced the opportunities for

G

villagess to travel and interact with each other. In the present day, the major places, ban, suan and wat, are all

connected by roads hence the &blong has become less used and less active. Thanon not only provides new exits

S

for the village but also new public space for the villagers. The evidence shows that commercial and
recreational activities have slowly shifted to areas alongside hanon. The system of zhanons would seem to

tighten or create even more intimate social relationships and more frequent shared activities. However, the

interviews indicated that roads have in turn decreased the number and the length of time of social

relationships and activities consequent on the reduced sense of community. For this village, £blong is still a

stimulus to villagers” social interactions albeit they have perceptibly declined.

( Meanings of place
%, Khlong and wat are vital elements not only in people’s everyday lives but also in their perceptions — they are

petceived as landmarks for the village, both at community and individual scales. As most villagers usually

.
.
|

attach themselves and their places to the local &blong and local wat, these two spaces have important roles in

R

identifying a ‘community.’ For local people, a &blong has neves been perceived as a barrer; traveling across the

kblong is not a burden since boating is a part of their everyday life, whereas a thanon has a tendency to be an

=

obstruction because of its size and the fast traffic which could be dangerous for pedestrians.

Villagers also appear to have common values, which create a strong sense of community and unity in the
village. People’s shared religious, social and community values, such as interdependency, regard the seniority,
. belief in gratitude and karma, and Buddhist ethic of giving have influenced their behaviors as being caring and
considerate (kreng chai), generous, polite, sympathetic, flexible, etc. In this village, the extended family system
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has gradually built up intimate social relationships within the neighborhood, thereby forming 2 network of
: village society. Such social intimacy among villagers is clearly described by one of the participants below.

People in this blong ate all related as brothers and sisters. ... We can tell exactly how this
Pperson relates to another. ... Whoever lives in this #kblong is considered as relatives because
people from this &blong (khon kblong ri) ate ‘the same group of people.” ... Although we are
not in fact the real relatives, but it feels like we are.

Tknow everyone. The elder can scold and give advice to the younger cven if they are actually
not my children because they strongly respect and regard the seniority.

--- Thete is nobody who lives in this &long that I don’t know. And those people who live at
the £blong junction (pak khlong) are not our relatives, but we are close friends, close
neighborhood friends. If someone needs helps, we always rely on and are willing to help
cach other (chuai-lena peungpa kan) (Participant No. 1-16).

Additionally, Buddhist principals have deeply integrated into people’s behaviors and worldviews. Here,
Buddhism has blended people’s various viewpoints and backgrounds together, and the war provides a
gathering place where villagers can feel free talking to someone who shares the same inner beliefs. In this
sense, the wat is indeed a center of villagers’ spirits and souls, associated with villagers from birth to death — it
reminds them of their families, friends, respected monks, memorable times, and peaceful moments spent

together.

In Bangraonok, the concepts of ‘privacy’ and ‘tranquility” are to be understood as different. Living in this
village is peaceful and quiet due to the small numbers of residences, buildings, traffic intrusions, and
strangers. Yet it could be observed that village social life has in fact very little ‘privacy.’ Everyone knows each
other very well and therefore it is not possible to live individually or escape confrontations with neighbors.
Nevertheless, the intimate relationships within the neighborhood influence how people view their place as a
part of the whole system, not just as an individual piece of land. The atmosphere of family relationships and
the familiarity within the neighbothood have created a sense of an absolute ‘comfort’ (khwam yu-yen-pen-suk)
and been developed on the basis of ‘trust,” hence a sense of home and sense of belonging are extended

beyond a house compound to the nearby area visited during everyday life.

Additionally, people’s long length of stay (mostly since they were born) has helped enriching memories and
thereby developing deep connections with their places. With the strong sense of belonging to and possessing
the land even though, legally, it might not belong to them, people then have high responsibilities to look after
and to ensure that their areas are neat and clean. Furthermore, the existence of spirit houses, both for a

guardian spirit (supported by one column) and for ancestors” spirirs (supported by four columns), in almost
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every house compounds exptesses a shared value and strong connection between dwellers and their

ancestors, the human world and a spiritual world, and present and past.
THE SHIFTING NOTION OF ‘BAN SUAN RIM KHLONG: WHAT IS MISSING?

Since the 1970s, the phenomena of #i-thad-san (land allotting) and muban-chad-san (commercial housing
ptojects) have become increasingly widespread in the periphery of Bangkok and its region.? Muban-chad-san
has become popular and sought to present the ‘house of dreams’ for ‘new age’ people.2 The environment of
muban-chad-san, which provides public services and modem conveniences, is perceived as a somewhat ‘better’
living place than the congestion of the inner city, hence ‘moden people’ have a tendency to move out of their

original locale to a completely new environment.2

The search for Thai identity began in the late 1970s with the ideas of ‘¢kkalak Thai’ (Thai unique
characteristic), ‘kbwampentba’ (Thainess), ‘watthanathan’ (culture), and moradok (heritage) being widespread and
popularly concerned in Thai society.? Consequently, housing developers had been challenged by the internal
forces and people’s increasing demands to produce a unique concept of residential space that portray a
glimpse of “Thainess.” Simultaneously, the idea to integrate ‘lake and park’ into the residential areas were
introduced to many housing estates, as appeared on several projects’ names such as Garden Lagoona, Private
Lake Garden, Banfa Piyarom Lake and Patk, etc. Subsequently, the reinvention of Thai contemporary houses
has also been vatiously explored by local architects (FIG. 7).

In early 1990s, the term ‘ban suan rim kblong was implemented to residential designs and used in the marketing
strategies for modern housing estates, which were mostly located on the fringe of Bangkok. Buyers, who were
mostly city people who desperately wanted to escape from city life, embraced these projects. Today, various
reproductions of ‘ban suan’ (garden home), ban rim nant’ (lakeside home) and a combination of both (lakeside
and garden home) can generally be found, as displayed in varous advertising medias (FIG. 8). The
observations of these housing projects, both from real places and from the illusions of commercial
advertisements, would give us insights to the newly constructed places and qualities that might be missing
from the original notion. Based on the knowledge from the author’s previous research, there are three key
concepts yielding an understanding of Thai space and place, consisting of the unboundedness, the centrality
of khlong, and the re-formation of Thai community. Hence the shifting notion of *ban suan rim Fkhlong is
manifested under these three themes. ’
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The unboundedness
The study of Ban Bangraonok in Nonthaburi exemplified aspects of a chonnabot (rural area)?® environment,

where physical space, land-use, social relationships and people’s sense of place manifest aspects of the
surviving ‘unbounded’ nature. Though the recently constructed thanon followed by the emergence of small
numbers of physical obstructions and permanent dermatcations alongside it has modified the absolute
continuity of village space, the quality of unboundedness still dominates in most areas, retaining the sense of
freedom and mental comfort for people to use the spaces surrounding theit houses. The flexibility of
villagers’ behavior and mindsets is reflected in the lack of determined boundaries 1o their space and activity,
and in the unfixed definition of functions whereby the one space could serve many purposes. In addition to
the numbers of cantilevered structures along the blong and the greenery distributed over the whole area
creating a blurred-edge quality to village space, intermingling was also evident in the multiple functions and

uses of the blended spaces of £blong and wat.

By contrast, ‘muban-chad-san’ confines the idea of boundary and notion of community to the economic sense.
In this thanon-oriented space, fence is observed as ordinary element — all private lands are enclosed by either
Opaque or transparent fences depending on the individual design. This also applies to waterfront houses
without any evidence of physical connection between land and water. In many housing estates, the absence of
unboundedness does not appear to only physical space but also to people’s relationships with neighbors and.
their perceptions towards a sense of home. From the interviews with people who lived along streets, it was
apparent that fencing was a hindrance to the development of social interrelationships with neighbors. Fewer
social interactions in turn resulted in more independent and isolated lifestyles, as are normal to modern land-
based society. Hence people’s pesceptions of “bar’ in modern communities ate now limited to the areas within
their house compounds. The following interview by one participant who lives in Baz Bangraonok expresses
the contrasting lifestyles of villagers and city people.

I 'went to see my friend’s house in muang (city) located along the thanon (street) but T don’t
like it at all! There is no freedom, although there is the house and its compound, but it is
enclosed by a fence. I told my friend “Hey! Your house has a fence but mine has no fence. T
can go anywhere and do anything I want.” My friend also said that it is free, not like living in
Krungthep. Once you come in to the house, you have to stay there. You cannot go to any
other area because you cannot intrude on other people’s land. But when I am here, I don’t
have to be like thac. It is so free, jumping into the &blong, climbing up to the land, walking to
the orchard, walking to the area behind the house; everywhere is our home. T feel that this
area, the whole area, is all our home, not only this house but also that house, uncle’s house,
behind the house, outside. It feels like they are all my home (Participant No. 1-17).

Apart from public buildings such as sport club and recreational facilities that are usually unfenced, the only

evidence of continuity (or shall we call replication?) left in the housing estates is the repetitive scene and

e . "
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atmosphete of houses which are built relatively in the same patterns and styles Typically for housing estates,
the property management of muban-chad-san is usually done in large-scale with massive and rapid
constructions. For financial and management purposes, limited types of standard houses are available to
choose from and limited modifications of the building ate allowed.? Besides, land is approximately equally
divided into blocks. Within any one development, there is however unlikely to be diversity even though
several architectural typologies might be implemented in different commercial housing projects, such as single

house, townhouse, detached house, row house, apartment, condominium, etc.

An almost complete bounded space found in muban-chad-san is however totally different from the simulated
perspectives which are often portrayed in the advertisements as physically continuous — in the media, houses
are surrounded by the greenery without any obstructions in-between (FIG. 9). Such made-up scenes could
not however be implemented in real spaces as city people highly concern with legitimate land ownership and
its monetary value, hence the identification of ownesship of properties by legal demarcation is therefore
perceived as necessary. Nevertheless, the illusiveness of unbounded quality displayed in various media
suggests that this might be one of the common qualities that people prefer in residential space. Even though
such quality of space may not be absolutely created for real, the idea to create unbounded space is enough to

initially make good impression in people’s minds.

The centrality of khlong
In Ban Bangraonok, kblongis an essential part of villagers’ lives. Though the concern about the increasingly

unsanitary water quality has stopped people from using it for dtinking and cooking, the hlong is still a
primary resource for other household activities and cultivation, a major occupation for most villagers. In this
context, the £blong provides a central space for all sorts of day-to-day activities — private and public, individual

and communal, and domestic and commercial activities are all conducted at and along the &blong.

On the contrary, the &blongs in most muban-chad-sans, both natural and manmade, serve the communities as
drainages whereas the role of water, presented in the form of lake and pond, is mainly created for the
aesthetic and recreational pusposes. The prevalence of plumbing in all urbanized areas has impacted the
kblong's water which is also becoming more polluted. It is nevertheless found that waterside houses are usually
sold in higher price as they are considered locating in a better environment. Consequently, there have been
many attempts to design houses alongside water (some contain barriers and some do not), however the
interrelationships between water and inland people were scarcely found. Water in this sense provide only
visual scenery but not a meaningful place that deeply associate with people’s everyday lives and their inner

souls.
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The previous research demonstrated that what makes people deeply attached to the &blong is the ‘memory’ or
“familiarity’ with its space, uses, lives, stories, experiences and spirits, not just its physical settings. Kblong is
always geferred to not just because their house locations make thern familiar with its existential space, but also
because of their deep connections and experiences, built up over a long period of time. For these people, the
Waterway teminds them of their origins — it embodies the memorable stories of the establishment of their
houses, families, and community. It is therefore understandably difficult for residents who have recently
moved into the housing areas to develop such experiences.

It seems urban people dream to live in 2 ‘peaceful’ environment, containing a quality that happens to be
embedded in the original atmosphere of “ban suan rim kblong” Thete is however a significant difference
between a scene that is peaceful, and one that is in fact becoming quiet and nearly lifeless, and modern Ablongs
seem to represent a shift from the former to the latter, where people have less association with the £4lng,
which may no longer be perceived as significant to their lives. There is however a question if the degradation
of modeem &blongs in physical, behavioral and perceptual aspects indicates the losing characteristics of
Bangkok’s space. The study tells us that without the constituents of people’s living along and interacting with
the &blong, the original notion of bax suan rim khiong cannot be generated. Hence the key question here should
be “how do we bring life back to the kblong?”

The re-for fon of Thai c, ity

In terms of community organization, the notion of “mubar’ (village) in traditional Thai rural villages reflects
mutual reinforcement of overlapping concepts of social networks, teritoriality, economic organization,
political status and administrative boundaries recognized in the bureaucratic system. The traditional
charactesistics of muban Thai (or Thai village), like Ban Bangraonok, are its open system, interdependent
society, extensive social networks, and sustained or self-contained economic system (fam-ma-ha-ksn) 2 people
grow rice for survival, make clothes for themselves, and share goods and supports with other members.2” In
these contexrs, people are always willing to help and be considerate to cach other, known as nam chay ~ this

social quality is rarely found in mwarg (city) though it is still valued in Thai society.28

The essence of ‘muban-chad-san’ in the modern context portrays a totally differcnt notion from that of ‘muban’
in a traditional context although they both refer to a place as a2 community. The declining mental connections
to place in mban-chad-san envitonment were pointed by Askew, who described villagers as becoming just

residents.? In this place, there are different people with different backgrounds and lifestyles living together in

the same area. As newcomers who have just move into the areas, they have a short period of time to develop

deep connections, both socially and mentally, with their neighbothood, especially ateas outside their house

s

compounds.

&
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Lessons we learnt from Ban Bangraonok indicate that the open and continuous quality of space encourages
people to have high local mobility and interaction contributing to more intimate and extended relationships
among villagers. This explains why residents living in the enclosed areas have much less social interactions
with their neighbors. In housing estates, people’s modern lifestyles are shifting towards individualistic (tang
kbon tang y), as expressed through the preferred lifestyle of independence (itsara), ptivacy (pen-syan-tna), and
‘being oneself® (pen tua kbong tua eng).® A villager, who lived in Ban Bangraonok, made a comparison of rural
and city lifestyles.

My sister sometimes sails here in the afternoon, sometimes in the evening, If she misses me,
she will come for a chat. Rural people (khon ban-nok) are like this, different from city people
(khon Krungthep). City people don’t even know their neighbors. I’'m so afraid...afraid [of
living therel]
: (Participant No. 1-23).
The declined connection could possibly be explained by the typical process of creating muban-chad-san,
whereby all former patterns and hence the behind stories referring to qualities attached to this place were
completely erased. Commonly, land developers opetate by buying many parcels of land, assembling,
developing — meaning wiping out existing features — and building new infrastructure and utilities, parceling
land into small uniform units, and selling allotments including optional houses to customers, who are mostly
people who live in other areas.3! Through the process, those subsisted qualities that have been accumulatively
constructed through time would be all lost and new qualities (new meanings and values) will be entirely

constructed.

The role of a local »at as a center of religious and social activities for a local community has also altered.
Although Buddhist traditions are still populatly practiced, the residents did not attach themselves merely to
their local or nearest temples. Vatious persuasive factors can now be reasons for people’s choice of a temple
such as convenience of accessibility, reputation of the temples or monks, or attractiveness of the setting. The
reducing significance of the local wat has affected its traditional role of sustaining community and reinforcing

spiritual connections between residents and the place where they live,

The research manifests the transformations of Bangkok towards ‘modern’ zuang, implying the shifts towards
community fragmentation, independent lifestyle (tang-&bon-tang-y#), social separation and mental detachment
from place. A decreasing sense of belonging and bonding (kbwam phukphan) to the neighborhood results not
only in lessening environmental concern but also in declining sense of community in urban places. If social

and perceprual dimensions of place remain important in the processes of constituting community, then the
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missing qualities in muban-chad-san would be major obstacles in creating a sense of community and yield

ultimately (and arguably) mental comfort to people who live there.

LESSONS

Throughout the paper, there are several missing qualities in the newly built “ban suan rim kblong illustrating the
failure to capture the real essence of this concept in its original notion. The reviving notion of “ban suan rim
khlong back to modern Bangkok nevertheless provides an important step for sustainable development and
communities in Thailand though it has never entirely achieved. Apart from lessons we learnt from the trials
and errors in the new “bar suan rim kblong that would at least tell us how to begin if we would re-perform the
task in the future, such explorations also create opportunities for Thai people to establish the understanding

of their own city, culture and identty.

The concentrations on merely physical surface in the design of modetn housing projects indicate that both
designers and developers still lack of knowledge about Thai space and place. In fact, the issue about place
identity and the essence of Thainess embedded in space and place has become widely researched by both

local and foreign academics over the past decade but the obrained knowledge has never been implemented
nor had any contribution to the professional practices. This suggests that there is a need for designers,
developers and researchers to collaborate, meaning to share knowledge of the essence of Thai place and help

developing alternative designs that conld maintain the ‘true’ identity of Thai space and place in the future.

Attempts by designers to recreate the nostalgically held atmosphere of “ban suan rim &blong (house along kblong
in orchards) in a modern Thai context demonstrate major problems in the processes of assimilating and re-
assembling ‘place.” The mere physical existence or re-production of the major elements of this ‘essence’ (ban,
suan and kblong) are not, alone, sufficient to reproduce the entire essence of a place surviving in the memories
that people hold of the old days. In the Thai context, it is indeed the intangible qualities — the social,
psychological and spiritual meanings and values, and the interrelationships among all these — that combine to

constitute place and its ‘unique’ qualities.

In contrast with much literature that focuses on the dominance of physical elements or settings in the reading
of place and landscape, the studies here indicate that existential space is just a part of the whole process of
constituting place. Human interactions and their associations with space have a major role in creating spatial

dynamics as well as enriching meanings and values (or qualities) underlying place. This conclusion could be

it e A
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well illustrated by Meinig’s interpretation of landscape that “...any landscape is composed not only of what

lies before our eyes but what lies within our heads.”33

How then, in the context of this problem, ate we able to describe the ozera// qualities of place? The
fragmented nature of language and of “scientific’ method means that both description and analysis only
capture bits, pieces or parts of an atmosphere and meaningful nature of an environment, leading to a gap
between what holistically exists in reality and what is selectively perceived and then described. In view of this
linguistic/analytic entrapment in fragmenting and deconstructing place, there will atways be a problem for
designers to search for ways to aggregate these segmented layers and dimensions back together to reconstruct

some new authenticity (genius loci) able to maintain the total effects of place.
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FIG. 1 A scene of Bangkok in 1900s when numbers of boats were generally seen and a map of Bangkok
during the same time when the intricate networks of £/ng still existed (Source: FAD and SCFC,
Krungthep 2489-2539 (Bangkok 1946-1996). (Bangkok: The Fine Arts Department and the Siam Cement
Foundation Cooperation, 1996).
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FIG._ 2 Hm_!scs along a polluted urban 4hlong in Bangkok (left), and advertising image for 2 commercial
?O‘Lﬂ)x;g Pproject along a lake and surrounded by palm trees (right) (Source: Author (left) and www.Ih.co.th
right)).

e WIETWAY e ROAAWRY  aoeme Walkway

FIG. 3 Anactial map of Ban Bangraonok in 2001 (Scale 1:15,000) and a map showing the three spatial
structures of £hlong, thanon, and walkway in 2001 (Scale 1:12,500) (Soutce: Modified from Urban Department
of Nonthabudi survey in 2000).
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FIG. 4 The diagram simplifies the local land use system in Ban Bangraonok, based on the location of the
major &blong. The left side shows the original system in the 1950s and the right shows the modified version,
fifty years later, after the local road was built Source: Interpreted from interview data and author’s
observation in Ban Bangraonok, Nonthabur).

Khlong
(Wi ay)

Socialize
Commerce
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(Buddhist temple)
Lift spirits
Socialize

~— Relationships
(Both physical and functional)

[] Baon (house) ] Wat (Buddbist tewple) T3] Suan (orchard) [ Khione Thanon

FIG. 5 The diagram simplifies the relationships berween places and basic activities in a villager’s everyday life
in the present day (Source: Interpreted from the interviews with local people and author’s observation in Ban
Bangraonok, Nonthaburi).
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FIG. 6 Social activities o
(Source: Author).

FIG. 7 The advestisements of two housing estates attcmptiung't recreate ban suan rin /&blog orce: MLS,
MLS property guide. Bangkok: Real estate information center, 2003).
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FIG. 8 Various examples of garden home (top left), lakeside home (top right) and lakeside and garden home
(bottom) in advertising media: all the elements might be there, but still worlds away from the original ban snan
rim kblong Source: Home Buyers’ Guide, July 2006).

FIG. 9 Two contrast scenes of housing estate advertised in the media (Neighbor Home), which are

physically continuous, and another in real space with a complete enclosed space. Source: Home Buyers’ Guide,
July 2006).
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Memory or Nostalgia:

The Imagining of Everyday Bangkok =

Cuttaleeya NOPARATNARAPORN and Ross KING

The modernization of Thailand has seen an aquatic everyday world
replaced by a terrestrial one, and a looss occupancy of land supplanted
by Westem notions of rigid ownership and title deeds. Whils the aquatic
past passes into memory {to pose some threat, however, to the interests
of Thal elites), a Thai episterne based in images and surfaces, transforms
that memory to less threatening nostalgia and ritual; and the previous fluidity
of space likewise *survives® in surfaces. The study is of three areas of
present-day Bangkok that manifast different stages in this transformation
to a space of surfaces.

@ Keywords: memory, nostalgia, Bangkok, regime of images, episteme of surfaces,
khlong {(canal), thanon (road) network, title deed, spiritual realm, Ban Bangraonok,
Nonthaburi Province, Wat Paknam Fang Tai, Thonburi Province, Suan Luang, boundaries,
boundlessness.

@

In a recent series of papers, Peter Jackson drew attention to aspects of
a “Thai regime of images™ (Jackson 20044, 20046). To begin with, “[a]
defining feature of the Thai regime of images is a rigid demarcation
between what is publicly unspeakable, especially in the presence of
a non-Thai audience, and what is ‘common knowledge’ in private,
local discourses” (2004b, p. 220). A distinctive episteme is traced
back to a pre-modern culture of “face™ and “reputation”, manifested
in the “the theatre state” and its preoccupation with surface ritual
transforming itself in the 19th century into “the performative state”.
Penny Van Esterik is quoted o the effect that present Thai society
can be seen as one that “encourages an essentialism of appearances
or surfaces ... The real is hidden and unchallenged. The surface is
taken for real” (Van Esterik 2000, p- 4). Such a characteristic is also
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deep-rooted in people’s attitudes to achieve “social success in life” and
in cultural values that Phillips (1965) called “social cosmetics”, such
as appearing “caring and considerate” {the concept of kreng chai),
“politeness”, “kindness and helpfulness” (Komin 1985, pp. 179-80).
So, as also argued by Rosalind Morris, Thai modernity in turn stands
on a mode of power that operates laterally across surfaces rather than
vertically in the panoptic or all-seeing mode that Foucault identified
as characterising Western politics and culture (Morris 2002, referred
to in Jackson 20044, p. 182) — it is “the love of the disciplined
surface” (Morris 2000, p. 180).

There are correspondingly two urban realms. The royal and elite
are that of palaces, wass (temples), the rituals and images of the
“performative state”, and their continuing extensions in military
display, parliament, and contradiction-laden monuments (Dovey
2001). Against that is arrayed a private world of khlongs (canals),
villages, spirit-informed landscapes, and the light, elevated, airy houses
of both the human and the spirit occupants of water and land.
Whereas the elite realm is to project permanence, solidity, authoriry, d
and its images to be impressed in some “collective imagination”, the @®
private is just that private, passing, and ephemeral.

Admiring or even envious attitudes towards the development (kan
pastand) and civilization (khwam charoen or kbwam ciwilas) of foreign,
initially European, countries inspired King Rama IV (r1851-1868)
and King Rama V (r1868-1910) to initiate a number of evolutionary
projects. The two major surviving legacies from that time that have
most changed the spatial organization and physical characreristics
of Bangkok are the construction of the thanon (road) nerwork,
superimposed over the antique world of the khlongs and ultimately ro
supplant it (though never completely), and the implementation of the
new title deed (chanod) system (Sidthithanyakit 1999, pp. 7, 23-31;
Wongtes 2001, pp. 120-21); and it was towards that private realm
that these reforms were predominantly directed. A century and more
later, these “reforms” have still only partly worked their way through
the greater Bangkok metropolis (let alone up-country Thailand!), and
it is to their present-day transforming effects that attention will be

&
<
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directed — how does the thanon system and the new legalities of
land ownership arise in the context of a far older spatial realm and
of a constantly evolving, distinctive Thai episteme?

In several of its aspects modernization can manifest as surface,
and call that episteme into new play. So there emerges a differentia-
tion between “the front” (the public world of the #hanon) and “the
back” (the hidden world of khlongs), already reflected upon in the
1950s:

You mustnt judge Bangkok by New Road and Bangkapi or
Rajadamnoen Avenue. On the other side ... you'll see thousands
of people living almost as the people of Bangkok and Ayuthia have
lived for hundreds of years. There are still busy klongs this side
of the river, too, if you know where to look for them. (Bartlerr
1959, p. 39)

However the urbanized streets of Bangkapi and elsewhere are present
also as depthless image, though differently, and display the surface
impact of Western culture in billboards, signage, architecture, and
© capitalist-popular lifestyles as a screen across private worlds (Basche

1971, p. 256). @

Three Places in Bangkok

We will return to this question of the masks of surface across the
eroding effect of the present on the past and its memories, and to
turther epistemological issues to which it gives rise. However, first
we refract these initial ideas through observation of three locations
in the present city that seem to manifest different stages in the
longue durée of this transformation. In each case these brief essays
have been based on close participant observation and extended
in-depth interviews with residents (approximately 30 in each case),
during 2001 and 2002 (Noparatnaraporn 2005); their immediate
purpose is to explore what seem to be stages in this progressive
transformation (erosion!), but their effect is to raise questions of
nostalgia as a surface over the loss of older understandings and
indeed of memory.
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Figure 1
Map of the Bangkok Region, with Locations of Case Study Areas

Source: Authors.

1. Ban Bangraonok, Nonthaburi

This muban (village), combining a secondary waterway, a war
(remple), waterside dwellings and orchards, displays the essential
ingredients of a typical ban suan rim khlong (house along khlong in
orchard) or what Tachakitkachorn (2003) has called an “agriculture-
based waterside village”, in the lower Chao Phraya Delta. It is in
Nonthaburi Province, in the semi-rural fringe of Bangkok, and
approximately 11 kilometres from the inner part of Rattanakosin
island, which is the historic heart of old Bangkok. It seems that the
local Wiz Pho-en might have been constructed in the late 1600s, with
the surrounding community established at roughly the same time; it
is roday accessed by two main passageways: Khlong Bangraonok, a
natural waterway from the old aquatc realm, and the later-built road
of Thanon Ban Pho-en (from 1990) (Noparatnaraporn 2003).
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Figure 2
Ban Bangraonok, Nonthaburi in 2001
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Source: Modified from Urban Department of
Nonthaburi survey,

The thanon touches upon rather then intrudes into the village,
but has accelerated the latrer’s expansion into its inland orchards:
it has also eroded the old intimacy and sense of community. More
remotely, ood management projects on the Chao Phraya River and
kblong network have disrupred the age-old pattern of dry seasons and
annual flooding with its linked routines of agriculture, celebration,
and spiritual renewal, They have instead, however, brought a new
threat: there are still floods, but they are now infrequent, less
predictable, and more severe. The most extreme of these, in 1932,
1983, and 1995, progressively ended the old orchard culture, leading
to more diverse agricultural practices but also the need for work to
be found beyond the village.
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Khlong Bangraonok continues as the backbone of the village,
the centre of its life, its identifier, and giving it its name — Ban
Bangraonok. Though polluted, its water no longer potable, it is
still used for bathing and for transportation, and remains alive with
boats trading household needs and cooked food, bringing visitors
and, always, local information. On the evidence of close-bonded
relationships within the neighbourhoods, it can also still define a
community. As one participant could declare:

People in this khlong are all related, as brothers and sisters. In
fact from here (War Pho-en) onwards until Waz Hu-chang, almost
everyone is associated as brothers and sisters. ... It is like whoever
lives in this £hlong is considered as relatives because people from
this k4long are “the same group of people”. It is similar to chonnabot
(rural area), being brothers and sisters, like in he past. Itis exactly
the same. Although we are not in fact real relatives, but it feels
like we are.

And another:

My sister sometimes sails here in the afternoon, sometimes in the

& evening. If she misses me she will come for a chat. Rural people &
(khon ban-nok) are like this, different from city people (khon

Krungthep). City people don't even know their neighbours.

All such reports were however coloured by both nostalgia and
} / o

apprehension — the world as known is seemingly passing away,
and the emergence of #hanon is seen as the cause; so from another
participant:

Road (thanon) has changed our daily life. In the past, we often
met each other, as we normally walked here and there, like walking
to the orchard. After the road occurred, no people grow orchards
any more, and it makes us rarely see each other. We have become
separated, seems like to be tom apart. People from the inner kblong
and the outer khlong are now using different exits; therefore we
dont often meet.

While the end of the old regularities and the advent of uncertainty
were represented in the landscape of the village, in the form of
a greater diversity of fruits, crops, and agricultural practices and
hence, on all accounts, a greater botanical heterogeneity, yet the
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characteristics of village space may have changed very litde. The
present-day functional system could be locally understood; however,
land separation could not be identified in the blurred, boundless and
undifferentiated space of the village. Solid walls were virtually absent,
anything approximating to a fence would be transparent and easily
passed through, and the elevation of houses above the ground gave
continuity to the ground surface. Housing and orchard areas might
be clearly different from each other, nevertheless the space of one
would flow un-bordered into the other; marsh, irrigation channel, and
khlong similarly Howed together; and the land of the kitchen gardens
would melt into the narrow pathways that lead into the orchard.
There was also no differentiation between physical and spiritual
realms: virtually every house had the two types of spirit house on its
land — a saan phra phum on a single central column {for the spirit
who rules over and protects that land itself), and a szan ra yai or
saan chao #i on four shorter columns at the corners (for the spirits
of ancestors). The spirit houses and the profound respect accorded
their spiritual dwellers suggest the reality of a world understood to
subsist beneath the surface of ephemeral, physical space.

2. Wat Paknam Fang Tai and its sumroundings, Thonburi

Thonburi Province is closer to the old inner city, and in fact was the
capital of Siam during 1767-82, preceding the formal foundation of
Bangkok. While War Paknam Fang Tai is less than 4 kilometres from
inner Rattanakosin, it is, like Nonthaburi on the “wrong side” of
the Chao Phraya, and therefore largely forgotten by the frenetically
castwards expanding metropolis (Smithies 1993; Askew 2002; Warren
2002).

The earliest air photos, from 1932, reveal a village community
along Khlong Bangchuaknang, in clusters around three water-linked
wats (with another four nearby, but along other waterways). The
first notable change comes in 1965 with the emergence of two
sois (land-based laneways) to give access to a college to the south
— specifically So/ Charan Sanitwong 13, constructed in 1965, which
initiated both residential and commercial building bordering ir.

{a /9.
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rlds of spirit and nature, Ban Bangraonok (Photograph

Bordetless space of khlong and land; and spiric houses to signify unbounded, co-existing wo

courtesy of Cutraleeya Nopamtnaraporn)
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Figure 3
Wit Paknam Fang Tai and its Surroundings, Thonburi in 2001
e e kT
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Source: Modified from Metropolitan Electricity Authority survey.

The 1975 photos indicate that two distinctive settlements were
developing along the two passages, namely along Khlong Bangsaothong
on the north, and So/ Charan Sanitwong 13 to the south. Each
constructed its own internal networks — narrow boardwalks and
sub-laneways in canal and road-based settlement respectively. The
two communities remained separate, though with War Paknam
Fang Tai performing a linking role, until functionally connected
by a new roadway, Soi Bangsaothong Police Station, in the early
1970s. The most dramatic changes however were after 1987,
with both communities expanding into their orchard areas and
a dramatic increase in building density, appropriating almost all the
previously surviving green space. By 2001 only two remnant areas of
orchard remained. There is a surviving community along the khlong
(administratively known as chumehon or urban community), but
also two other “new” settlement forms: #i-chad-san (land allorments)
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with a pattern corresponding to the original orchard blocks, and
muban-chad-san (housing estate) of repetitive town houses, named
muban Rachaville.
Accounts were that Khlong Bangsaothong used to be narrower and

shallower in the past, enabling people to easily cross it; so it was the
centre of the community, a space for transportation, social interaction,
commercial business, and recreation. While it remains picturesque
and a visiting place for tourists and an alternative transportation
route to the river and beyond, its extreme pollution erodes former
uses. A recent sign now proclaims “No fishing — forgiving zone”,
perhaps warning of danger, certainly also upholding a basic Buddhist
principle of not harming any living creature, but now also negating
the most ancient basic function of the khlong, as a resource for food.
Religion is invoked as comforting balm and rationalization for loss.
There are nevertheless signs of other, perthaps earlier roles — so,
from one respondent:

I think kblong is still important for people who live along it.

Sometimes | still see them use water to bath and do other things. ®

X

But if you talk about people who live in this [inner] area, it might
not be like that anymore.

&

However, from another:

... people are too careless. They simply throw rubbish into the
khlong. Although there is a boat cleaning rubbish from the khlong,
people still continue doing thar.

Similarly disappearing is the old sense of spatial continuirty, though
differently in different parts. In the surviving village along the khlong,
there are now occasional constructed levees to limit erosion of the
banks — the old continuity between land and water will be denied!
Elsewhere boundaries are marked more by landmarks than by fences.
Stated one participant: “a good neighbour is an even better fence than
the real one”. In the chumchon area, by contrast, the imposition of

“fences began fairly recently, along the sois (laneways) and walkways
or next to rented houses to protect against strangers. However the
clear preference is for flexible and informal types of fencing that stll

&
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d semi-opaque borders and cantilevered canopies along a walkway in the northern area,

2l an

War Paknam Fang Taiarea. {Both photographs courtesy of Curtaleeya Noparatnaraporn)

Paknam Fang Ta

it

The concrete embankment ar Wi
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Demarcated space along rhanon in the southern area; and the privatized, exclusionary space of Muban Rachaville. (Both photographs courtesy of

Curraleeya Nopamwaraporn)
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permit a measure of permeability, albeit only visual. In the case of the
more “modern” housing in #-chad-san, issues of security and privacy
are even more strongly expressed: most residents would be considered
middle-income and their houses often targeted by thieves; land value
increase is a prized attribute and so one’s land is to be demarcated
and defended; the fence becomes a symbol of status, and will usually
be permanent and opaque. Fencing not only inhibits interaction, but
also reduces the scope of accessible area from a neighbourhood to
only a house compound. So, domestic gardens now become an object
of conscious design (never so in the old communities!), meticulously
maintained, as if to compensate for a greater loss. Then finally there
is the Rachaville housing estate, a gated community, where isolation
from the wider community is complete!

The intersecting universe of spirits is also less in evidence than
in Nonthaburi: the survey revealed only two-thirds of respondents’
houses with saan phm phum, and one-third with szan chao ti. The
relative absence of the latter (for the spirits of ancestors) would seem
to indicate the lesser degree of spiritual connection and its expression
that “modern” people accord to the history of their place. It may
only be history that is so disregarded, however: two sacred trees in
the area continued to be venerated (at least by some), with colourful
wrappings, flowers and offerings in evidence, and old, discarded spirit
houses collected to be placed under their care.

3. Soi On-nut 29 to Soi On-nut 33/1, Suan Luang, Bangkok

The third case study brings us into Bangkok proper. Though at
15 kilometres it is the most distant from Rattanakosin, this is
part of the major eastwards expansion of the metropolis, in the
Thanon Sukhumvit corridor, and now thoroughly urban. Though
Soi Sukhumvit 77 (or Se7 On-nut) was evident in the earliest 1952
air photos, as late as 1965 the area was clearly still rural, with most
buildings clustered along the ared’s three waterways — Khlong Phra
Khanong, Khlong Khled and Khlong Wiar Tonsai. However at that
time two further thanons were constructed running off Sei On-nut,
to be named So/ On-nut 29 and 33, giving access to War Tonsai

+
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but also opening up the extensive area of rice paddy to urban
development. Development rapidly lined the various sois, as well as
the khlongs, while the middle area remained green. By 1987 more
thanons (sub-sois) had been buil, land had been subdivided into
regular rectangular lots, development intensified, and #hanon-based
settlement had virtually submerged the khlong-based.

Figure 4
Soi On-nut 29 to Sei On-nut 33/1,

e Vit RSy oo Wk

e WalETWRY meen Roodway s Walkway

Source: Modified from Metropolitan Electricity
Authority survey.

There were many comments on the end of agriculture. burt by
now memory seems to turn to nostalgia. One sample:

Old people are very diligent — they never feel tired; instead
they had fun planting trees, working this and that, and chatting
among their groups to update news. But nowadays evolution
has changed our lives. People are too lazy do this kind of
work. They rather prefer convenienice. Only people who really
have passion in cultvation will continue to do so. ... We have
no time — we always go out early in the morning and come

back late at night.

Similarly there are the memories of the warter world:
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In the old days, khlong water was sdll usable. ... In the past, we used
to swim in Khblong Phra Khanong. 1 could swim because 1 practised in the
kblong, in front of Wat Tonsai. Around fifty years ago it was really like a
rural area {ban-nok) — no embankment was built at the temple, unlike
concrete fences and embankments nowadays.

The reference is to the concrete levees also encountered sporadically
in the Thonburi case (but never in Nonthaburi); here however they
are now ubiquitous, and the separation berween land and warer is
sharp and emphatic. The levee with its concreted path does however
provide for an alrogether new practice: it is the place for the evening
recreational and socializing stroll, in one sense replacing the old
boat-borne visits of previous times, but reducing the khlong from
community fulcrum to simple spectacle (and, with the possibility of
flood, to threat).

While there are still occasional boats to be seen on Kblong Phra
Khanong, the two sub-khlongs now function primarily as parts of the
Bangkok drainage system: wartergates are at the junctions of every
significant £hlong (including Khlong Khled) to block the natural fow
— the network has been destroyed even though its net-like structure
remains. The aquatic regime has become a machine. One respondent,
living along Khlong Wat Tonsai, named it “the Amazon”: it is covered
by big trees and inhabited by reptiles. All has deteriorated.

Space is everywhere tragmented and delineated. Security and
the fear of strangers lead to a realm of borders and barriers. The
fragmentation of community, both in physical space and in people’s
perceptions, is also the result of the reorganization of community
structure and administration: the former village system (mu or
muban), whereby the social boundaries of neighbourhood space also
determined administrative (political) boundaries, was swept away
in 2000 in che name of bureaucratic neatness. So now there is no
community structure — space Is “uniform” and every house becomes
its own (bounded) world. So, judged one respondent:

It is impossible to gather these houses along the laneways together.
I already thought about it, but there is no way to construct a

[-:-}
&
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A temple fence, which also funcrions as an embankment, with paralleled baardwalk along the khlong; and a small laneway bounded by fences on

both sides, Suan Luang. (Both photographs courtesy of Cuttaleeva Noparatnaraporn)
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chumchon community here. It is unworkable because there is no
collaboration among residents. In order to set up a chumchon,
everyone must participate. ... -

The articulation of profane space with spiritual space is here
complicated by the presence of a small Muslim community on
parts of Khlong Phra Khanong, and the more recent arrival of
a Christian component, and for both these groups the spirit realm
has no meaning. (But, as we shall see, it is not as simple as thar,
for at the surface level a// groups will participate in the grand
national celebrations that are essentially Buddhist and Brahman
infused.) Among Buddhist respondents, less than two-thirds
exhibit saan phra phum, and one third still have saan chao ¢
around the same proportions found in the Thonburi case. And
only one sacred tree was observed — significantly in the Wit Tonsai
compound.

Remembering, Forgetting, Imagining

Khlong Phra Khanong, like others, may have become a repository of
filth and degradation, but then there are moments when it bursts
into brilliant, almost magical life as it becomes the focus of spiritual
beliefs and practices relating to the water and space of the khlong
as symbol of prosperity, cleanness, freshness, and sacredness. The
belief in the goddess of the river (Mae Khongkha) is still paraded
and is represented through the activities of the annual Zoy Krathong
ceremony. However for “modern” people, the emphasis of this day
is on festivities for fun and enjoyment rather than on the old
purpose of seeking forgiveness from the spirits — the hlongs will
be afloat with thousands of little containers with their twinkling
lights, but it is a specracle that yields ver further rubbish and
environmental damage. The irony of a ceremony of expiation for
damage done to the ecology that the spirits guard and in which
they inhere, but which itself adds to the damage, seems lost on the
Thai people!

The very point of the spirit world is its inseparability from
the (ecological) processes of nature — in one sense they are the

@_}
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same. The modern consciousness separates them, and the realm of
the spirits loses its (ecological) depth — it becomes mere surface
in the sense described by Morris (2000, 2002) and reviewed
carlier. The question however is how such fundamentals become
superficial.

We can begin with the idea of memory. Halbwachs (1992), in
exploring the social and collective framing of memory, rejected any
Durkheimian notion of a reified or superorganic cultural memory,
instead looking at how social institutions and contexts made possible
certain memories, encouraging certain recollections while discouraging
others (Legg 2005, p. 482). Stephen Legg cites Halbwachs as
intellectual context for the vast, seven-volume (1984-92) fieux
de mémoire (realms of memory) project of Pierre Nora (see, for
example, Nora 1986). These “realms” (also translated as “sites” and
“places”) emerge from dissecting memories of the (French) Republic,
then the nation, and finally France iwelf. and can be a celebrated
event, a name, a monument. The argument is that these sites are
now necessary because people no longer live in milienx de mémoire
(environments of memory). So, “with the rise of modernism and its R
attendant traits of globalisation, mediatisation, democratisation and
massification, modern media is substituted for collective memory.

What we have now is not lived memory, but reconstructed history.
To compensate for this lack, sites of memory have arisen” (Legg
2005, pp. 483-84, referring to Nora 1989).

Legg goes on to criticize the Nora project on the grounds of a
“melancholic nostalgia for ‘real environments of memory and for
the unifying power of the nation-state” pervading the work (Legg
2005, p. 481). Applied to the “progression” of the urban villages
of Bangkok, the argument takes on some strength. The idea of
an “environment of memory” can usefully refer to the Nonthaburi
case in the present study; it is fading in the compromised case
of Thonburi; and by the time we reach Suan Luang it is clearly a
regime of constructed “sites” of memory. So we are back to Halbwachs’

@';}

notion of encouraging certain recollections while discouraging
others. How, and why?
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In exploring the idea of “the nation” as an “imagined community”,
Benedict Anderson (1991, pp. 199-201) draws attention to Ernest
Renan’s aphoristic observation that “the essence of a nation is that
all individuals have many things in common and also that all [must
already] have forgotten many things” (Renan 1947-61). Certainly,
as Legg (2005, p. 481) notes, “‘forgerting’, as a cognitive mishap
or active willing, has shadowed the theory of memory”. Anderson’s
point however is to emphasise the active willingness rather than the
cognitive collapse, and to link purposive forgetting to imagining,
and so is close to Halbwachs concern with the social and political
framing of memory and imagining,

In Thailand there are ceremonies for the King’s birthday that
see a surface of quasi-religious shrines bedeck the city, flags and
bunting, glorious light shows, and military parades — the nation
itself becomes a surface below which one does not peer. The spectacle
is repeated for the Queen’s birthday. Loy Krashong sces expiation
turned to fun, and Somgkran similarly turns the idea of respect
into carnival, as the practices of everyday life are similarly elevated
— albeit for a brief moment — to this plane where boundaries
between diverse spheres are to be blurred. The world of the khlongs
departs from the ecological to become part of the “performative
state”, in Jackson’s terms. There are however no monuments or
memorializing events (Feux de mémoire) to the student massacres or
the political assassinations (Anderson 1998; Dovey 2001, and more
broadly Reynolds 2006); similarly the elevation (reduction?) of the
aquatic sphere to quasi-religious fun effectively takes the mind off the
destruction of that sphere and of the regional and national ecology
thar modernism bequeaths.

Still to be dealt with is Legg’s insistence that the idea of “sites of
memory”, at least in Nora’s vast project, is pervaded by a “melancholic
nostalgia for ‘real environments of memory” (Legg 2005, p. 481).
Legg quotes a “definition” of the nostalgic from Susan Steward (1984,
p- 23):

The nostalgic dreams of a moment before knowledge and self-
consciousness that itself lives on only in the self-consciousness of

@
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the nostalgic narrative. Nostalgia is the repetition that mourns the

inauthenticity of all repetition and denies the repetition’s capacity
to form identicy.

While Steward’s observation might ring plausible, one must wonder
if the repetitions of Bangkok (the cult of Rama V, the endless
shrines to the King’s birthday, ritualized Loy Krathong) are perceived
alongside the loss of old spiritual and ecological milienx de mémoire
so that mourning becomes possible. Or, instead, is the “reality” of

the surface the only accepted reality, as Jackson suggests (and as
reviewed previously)?

Boundaries and Boundlessness

We need to return to that earlier observation that the two over-riding
legacies of the modernizations of Rama 1V and Rama V were the
thanon suppression of the old khlong-based aquatic world, and the
implementation of the title deed (chaned) system. The former has
been discussed above; the latter in the present era of Bangkok is
% manifested in the fences, walls, barriers against the A/ongs, and fears &
. of intruders that effectively determine the spatial character of Suan
Luang, the current trajectory of spatial change in the Thonburi case
study, and emerging fears in Nonthaburi (see Winichakul 1994).
The present surveys have certainly revealed the persisting memory
of that previous time whose relics persist in the flowing, transparent,
unbounded space of Nonthaburi, and are recalled mournfully in the
accounts from Thonburi and Suan Luang. Also in this dimension
of urban space, however, we similarly find a reduction to the level
of surface.

Whereas the Suan Luang locality can be identified as “Sukhumvit
soi 777, that reference is to the great, structuring, west-to-east Thanon
Sukhumvit that leads out of the city, effectively from Rarranakossin
to the eastern seaboard and ultimately to the Cambodian border, and
which determines the major direction of the city’s expansion. Inner
Sukhumvit and its nerwork of seis is part of Bangkok at its most
frenetically urbanized, and it is here (and in the greater expanse of
urbanized Bangkok) that one confronts most directly the physicality of
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Thai space as unbounded (uncontrolled, disordered) and Thai reality
as surface. All land is subdivided, boundaries are established and
legally sanctioned, ownership is frequently contested (most violently
in the periodic raids on squatters or unwanted tenants), occupancies
are exclusionary, and nothing could be further removed from the
flowing, unbounded space described in Nonthaburi. However it is
in the uses of land that unboundedness reigns: any activity might go
anywhere, there is no zoning in the Western sense, and Bangkok is
a space of chaotic and improbable juxtapositions.

The drama of Sukhumvit arises in the effect of deep-rooted
cultural practices — the disregard for boundaries and regulation,
and the creative, even aggressive superimposition of surfaces over a//
space — as it plays out to produce an entirely new form of urban
space. It is Michel de Certeau’s notion of spatial practices making
the city:

The ordinary practitioners of the city live “down below”, below
the thresholds at which visibility begins. They walk — an
elementary form of this experience of the city; they are walkers,
Wandersmiinner, whose bodies follow the thicks and thins of
an urban “text” they write without being able to read it (de

Certeau 1984, p. 93).

The city is made by the “walkers” and their everyday “spatial practices”
(Lefebvre 1991), and the power of Bangkok is in its revelation of
how an underlying episteme and culture will play out anew, in an
evolving, modernizing (post-modernizing?) world, to transform the
city, creatively, into something that is altogether new and unique. It is
the brilliance of the muddle, limidess contradictions and complexity
of everyday Bangkok.

It is however in the public realm thar the transposition of
the unbounded presents its greatest challenges: the overlay of the
spiritual becomes less ordered, shrines appear and then disappear,
spirit houses are fewer but now in the most unexpected of places
(on roofs of high-rises, balconies, in “entertainment” venues), and
garlands, ofterings, and displays of prayerful respect are far more in
evidence than ever found in the villages of Nonthaburi (the surface
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again supplanting — compensating for — the reality!). The religious
and the spiritual are not “passing away”, but vibrantly transforming.
Again it is de Certeau’s argument of the micro-practices of everyday
life making the city.

Ambivalently merging with the spiritual is the royal: the ubiquitous
images of Rama V and of (the current) Rama IX, and the periodic
proliferation of royal birthday shrines (sites of memory, and “the
repetition that mourns the inauthenticity of all repetition”). Then
there are other, more profane overlays: the endlessly multiplying
street stalls, roadside kitchens and hawkers fragment and enliven
the space of the public realm. These multiple overlays are however
never distinct, nor are they ever completely separate from the “hard”
base of delimited allotments of defended private property. The
unboundedness is thus now between levels of both activity and reality
— between the layers, as it were.

The consequence of all this is that urban space is reduced to a

fantastic visual jumble — in effect to a surface in Morriss sense
. — where it would seem an unnecessary and futile exercise to try o
¢ . ; N T— ; ; . i
® discern “order”. And the reification of surface, in relation to both @

khlong (the splitting of the spiritual from the ecological) and thanon
(the muddling of the issue of ownership and exclusion) can be
scen to serve elitist interests, of both the state and property capital
— everything might be permitted.

Conclusion

While the purpose of this paper has simply been to explore what
the idea of a regime of images and of an episteme of surfaces might
suggest about the progress of Thai modernity and the transformations
of Thailand’s urban space, it would nevertheless be remiss not ro
speculate on where this acceptance of the superficial might be raking
the city, and on the possibility of an alternartive.

If nostalgia is indeed the escape from the rupture of milieux
de mémoire, and if the surfaces of a spiritual realm divorced from
nature (that is, from its ecological “mirror image™), of spirit reduced
to consumerist entertainment, of Nation to cult, and modernity as
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surface displays of the imagery of capitalist consumption, then one
can only conclude that the links between surfaces and what lies
behind them are desperately in need of discursive reflection. Bur this
flies in the face of the episteme — “the love of the disciplined
surface”. Epistemes do however metamorphose — they have a
genealogy and a present trajectory. So while the Nation might remain
revered, the state is increasingly interrogated; misuses of the law of
lese-majesté are publicly debated; corruption (the previously unseen
realm of private venality) is now exposed and noisily decried;
an aggressive civil society relentlessly pushes out the boundaries
— for the flip side of the globalist-capitalist incursion is indeed an
expanding, demanding, increasingly educated middle class and civil
society. Missing still however is a vigorous discourse on eroding,
distorting greed and the violence of development (to do so would
be to attack “the family”), on the silence of religion in the face
of ecology compromised and nature destroyed (that would be
criticizing the monkhood!), on the quality of built environments
(the architects always seem to escape, and the landscape architects
work for the elites), and on a singular lack of a dream of a better
space of everyday life. This last is ultimately the task of the designers
— to show ways whereby “the back” can re-invade “the front”, the
water world restored to life, and that profound Buddhist reverence
for nature re-connected to ecological realities. The khlongs and their
transformation both physically and in discourse, we would argue,
hold a key. Another is to return reflectively to the epistemic concern
with being “caring and considerate”, politeness and kindness cited
previously, and to call for an architecture and urban design that once
again “offers alms” to a public realm and the spirits of (ecological)
nature. Above all the surfaces are to be seen, and revealed in design,
as surfaces — but now self-consciously and constructively! The design
disciplines however are severely compromised (comfortably bedded
with the elites and with capital), and trapped in the culture of
surface respect (it is vulgar to criticize!); even the university faculties
are silenced, as inadequate budgets compel academics to augment
salaries by joining the compromised.

03 Noparamara p58-82.indd 80 {:ﬁ 3907 10:18:102 AM

n-48

lasas.andm Ializaigna




a o - F a = o o
Y]LN’\“’J’\IUQUUKNH’HI Tasans n'mﬂauuuﬂmquwmf-uaa'qmmnamulungomwumumua::ﬁumma:

uans:wumnmse'fdmuhunuma umumuuanfla ﬂ:‘i’uﬂﬂ'ﬂadﬂﬁ‘\l INWARIUNT

%

Mermory or Nostalgia: The imagining of Everyday Bangkok 81
REFERENCES

Anderson, Benedict. Inagined Communities: Reflections on the Origin and Spread of
Nationalism, revised edition. London and New York: Verso, 1991.

. The Specrve of Comparisons: Nationalism, Southeast Asia and the World.
London: Verso, 1998.

Askew, Marc. Bangkok: Place, Practices and Representations. London and New York:
Roudedge, 2002.

Bartlett, Norman. Land of the Lotus Eaters: A Book Mostly Abous Siam. London:
Jarrolds Publishers, 1959.

Basche, James. Thailand: Land of the Free. New York: Taplinger Pub. Co., 1971.

De Certean, Michel. The Practice of Everyday Life. Translated by S.E Rendall.
Berkeley and Los Angeles: University of California Press, 1984.

Dovey, Kim. “Memory, Democracy and Urban Space: Bangkok’s ‘Path to
Democracy’”. Journal of Urban Design 6, no. 3 {2001): 265-82.

Halbwachs, M. On Collective Memory. Chicago: University of Chicago Press,
1992.

Jackson, Peter A. “The Thai Regime of Images”. SOJOURN: Journal of Secial Isssies
in Southeast Asia 19, no. 2 (20044): 181-218.

. “The Performative State: Semi-coloniality and the Tyranny of Images in
Modern Thailand”. SOJOURN: Journal of Social Issues in Southeast Asin 19,
no. 2 (200446): 219-53.

Komin, Suntaree. “The World View through Thai Value Systems™. In Taditional
and Changing Thai World View. Bangkok and Singapore: Chulalongkorn
University Social Research Institute, 1985, pp. 170-92.

Lefebvre, Henri. The Production of Space. Translated by D. Nicholson-Smith. Oxford
and Cambridge MA: Blackwell, 1991.

Legg, Stephen. “Contesting and Surviving Memory: Space, Nation and Nosrlgia
in Les Lieux de Mémoire”. Environment and Planning D: Society and Spave
23, no. 4 (2005): 481-504.

Morris, Rosalind. T the Place of Origins: Modemizy and its Mediums in Northern
Thailand. Durham and London: Duke University Press, 2000.

 “Failures of Domestication: Speculations on Globality, Economy, and the
Sex of Excess in Thailand”. Differences: A Joirnal of Feminiss Cudtural Studies
13, no. 1 (2002): 45-76.

Noparatnaraporn, Cuttaleeya. “Dialectic of Khlong and Thanon in the Changing
Environment of Bangkok: What has Survived?”. In Modernity Tradition,
Culture, Water: An International Symposium, Bangkok, edited by Ross King,
Ornsiri Panin and Claire Parin. Bangkok: Kasetsart University Press, 2003,
pp. 155-65.

@
&

013 Noparamara p$8-82.néd 81 @7 3907 101502 AM

lagas.Anag S313za3gna n-49



s .~ 4 a v a
ﬂm’mnunuuaugmf Iﬂﬂm’]’ rmulauul.uJaoqu‘nﬁﬁwm'qu'uumamu‘lun;emwumuﬂma:ﬂ?umfna:

nans:nuaﬁnnﬂsﬁﬂTnsaﬂiwunumaummauunnElom:i'umn'uaans_umwumum

03 Neparatiams p58-82.mndd 82

%

82 Cuttalesya NOPARATNARAPORN Ross KING

——— Reading the Present-Day Banghkok: Changing Attitudes to and Meanings of
Place. Ph.D. dissertation, Faculty of Architecture Building and Planning,
University of Melbourne, 2005.

Nora, Pierre. Les Lieux de Mémoire [Realms of Memory]. Volume II: The Nation.
Paris: Gallimard, 1986.

. “Between Memory and History: Les Licux de Mémoire”, Representations
26 (1989): 7-25.

Phillips, H. Thai Peasant Personality. Berkeley: University of California Press,
1965.

Reynolds, Craig. Seditious Histories: Contesting Thai and Southeast Asian Passs. Seattle
and London: University of Washington Press, 2006.

Renan, Ernest. “Qulest-ce qu'une nation?”. In Oecuvres Complétes, Vol I. Paris:
Calman-Lévy, 1947-61, pp. 887-906. Also: “What is a Nation?” In Nation
and Narration, edited by Homi Bhabha. London: Routedge, 1990, p. 11.

Sidchithanyakit, Karn patirup banmuang khrangyai khong sayamprather [The great
evolution of the Siamese country]. Bangkok: Bantuek Siam, 1999.

Smithies, Michael. Old Bangkok. Oxford: Oxford University Press, 1993 (first
published 1986).

Steward, Susan. On Longing: Narratives of the Miniature, the Gigantic, the Souvenir,
the Collection. Baltimore: Johns Hopkins University Press, 1984.

Tachakitkachorn, Terdsak. “Transformation Process of Waterside Dwellings in Khiong
Bangkoknoi: Case Study of Waterside Villages in Khlong WatSakyai and
Khlong Watjumpa”. In Modernizy, Tradition, Culture, Water: An International
Symposium, Bangkok, edited by Ross King, Ornsiri Panin and Claire Parin.
Bangkok: Kasetsart University Press, 2003, pp. 119-26.

Van Esterik, Penny. Materializing Thailand. Oxford and New York: Berg, 2000.

Warren, William. Bangkok. Singapore: Talisman, 2002.

Winichakul, Thongchai. Siam Mapped: A History of the Geo-body of a Nation.
Honolulu: University of Hawai'i Press, 1994.

Wongtes, Sujit. Maenam lamkblong sai prawarsars [River and kblong: the historical
stream], 3rd edition. Bangkok: Marichon Press, 2001.

Cuttalesya Noparatnarapom is Lecturer in Landscape Architecture in the Facuity of Architecturs,
Kasetsart Uriversity, Bangkok, Thailand.

Ross King is Professorial Fellow in the Faculty of Architecture Building and Planning, University
of Melboume, Australia.

@

3/907 10:18:03 AM

n-50

lagas.ando Sndsnaigna



av o 4 a s v 2
T]EN’)“’HUQUUHNIJSI& lasans mnﬂanuuﬂmqunﬂﬁwaa'gu'nwnamulum.amwuwmmua:ﬂ?umma:

Nani:wumnmsﬁﬂ[ﬂnﬂﬂnnuv.'numusauuanﬂmﬁunnﬂaam‘amwumum
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Nakhon Inn Road
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ABSTRACT

The phenomena of Bangkok turning into ‘a city of nowhere’ have been explored through the longitudinal
study (from 2002 to 2009) of the areas alongside Nakhon Inn Road. Massive changes rapidly occurred due
to the emergence of this 60-meter wide highway are consequent to the loosing identity of place as well as
the beginning of an unsustainable cycle of city development. The transformations of setiiements alongside
this road are explicated under three spheres of sustainable development, consisting of environmental,
economical and social. The paper indicates evidences of how the spirits of old community have survived
through the processes of urbanization. It also suggests what urban planners should consider in order to
preserve local communities.

KEYWORDS

Transformation, Sustainable Development, Urban fringe, Reading place, Bangkok

1. INTRODUCTION

Over the past few decades, urbanization has continually expanded to the outskirts of Bangkak, following
the emergence of thanon {roads) and the expansion of land-based settlements. Nowadays, the suburbs of
Bangkok in people’s understandings extend beyond the municipal boundary into the adjacent provinces,
consisting of Nonthaburi, Samut Prakarn, Pathum Thani, Nakem Pathom and Samut Sakhon. Rapid
development and urban sprawls of Bangkok have caused the need to reduce traffic congestions in the
inner city; hence the Outer Ring Road project was initiated in 1978 to create bypass routes for the city. The
project started with the constructions on the West side of Bangkok (finished in 1995 and later in 2000),
followed by the East side (finished in 1998), and recently on the South (finished in 2007).

Since these highways have been completed, new developments have conlinually replaced old
seltiements and thereby changed the scenic landscapes of suburban Bangkok. The phenomena of local
people selling their lands, housing estates replacing orchards and new commercial buildings taking over
Iocal markets could be described as common (in many cases expeclablel) consequences after such
highways were constructed. There is a concern if the continuum of these repeated occurrences would
destroy the uniqueness of locality and places in Bangkok. Lessons need to be leamt in order to prevent
Bangkok from turning to be a “city of nowhere”™.

Nakhon Inn Road, a 60-metre wide highway built during the period of 2000 and 2003, was chosen as
a case study representing impacts from the development in Bangkok’s urban fringe. This paper focuses on
the transformations of areas alongside this road which have been massively changed over seven years
{from 2002 to 2009). The urbanization processes have resulted in the intermixed charactenstics, with the
co-existence {indeed juxtaposition?) of old and new elements, qualities and values. While local

t This paper is a part of a research fully supported by The Thaitand Research Fund.
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communities have been intruded and swallowed, they have also been under the pressures of finding ways
to survive their own identities. Hence it would be valuable to explore how these communities have changed
— what have survived, how local people have adapted their ways of living and how the changes of peopie’s
values and beliefs would reform any new community identity.

"

2. READING CHANGES OF PLACE

The idea of “reading and interpreting place” — how people perceive, shape and value their environment —
was the starting point for this research. Much literature indicated the importance of dynamic and changing
qualities in the conceptualizations of place and landscape (Gustafson, 2001, p.6; O'Hare, 1997, p.21).
Place connotes the idea of dynamic processes where physical and social constituents are continually
produced and reproduced by the interactions of humans and their surroundings over a period of time
{Gustafson, 2001, p.6). Through such consfituting processes, social identity and meanings are thereby
constructed and atlached to existential space (Brindley, 2003, p.61). This conceptual understanding is
consonant with the idea that place is changing according fo transformations of culture and societies
{Walmsley and Lewis, 1984, p.160). At the same time, meanings and connotations of ‘place’ from people’s
perspectives are also modified and reconceptualized alongside transformations of physical existence.

The above understandings stimulate the idea that we need to read ‘place’ through its constituting
processes, which are continuous from the past through the present into the future (Eckbo, 1969, p.7). How
then can we read the constituting process of community? The dimension of time or temporal effects is
addressed as a very important factor, which should not be dismissed in the reading of community
formation, where meanings and affiliations are constructed through longitudinal and on-going processes
{Rivlin, 1987, p.28). We now face the dilemma of two dimensions of reading - reading change through
time, and through space (Tuan, 1977)

The author’s previous research (in 2002) was the attempt to read Bangkok’s transformations through
the reading of three places — three communities in Nonthaburi, Thonburi and Suan Luang, which portrayed
different stages of urbanization (from a seemingly rural to a more urban area), were studied {Figure 1). The
reading of these places indicated that Bangkok's development was moving towards community
fragmentation and diversification. It is questioned if any places in Bangkok would actually be developing in
the anticipated direction. Hence a reading on changes of particular places in Bangkok over time is thereby
a challenge task for this continuing research.

Though generally in research, a longitudinal study is a rare option for researchers to observe changes
of any places over a long period of time. Nevertheless, the researcher 1ook the privileges from being able
to observe changes of Bangraonok village {one of the three cases in the former study) seven years ago. At
that time, Nakhon Inn Road was still under construction and villagers still had no idea how they would have
to adapt their fives once the road completed. Data observed during those times are valuable information
for a comparative study with those observed several years later.

The current research comprises two scales of observation and data analysis. First (the macro scale)

is the physical observation of settiements alongside Nakhon Inn Road, particularly between the intersection
of the West Outer Ring Road and Rachapreuk Road. And second {the micro scale) is the physical and
behavioral observation of settiements in Ban Bangraonok (Bangraonok village) (
Figure 2(1-3)). Fifteen in-depth interviews of local people were also conducted in order to understand how
people perceive and have adapted their ways of fivings. The first part was conducted in 2007 while the
second part was carried out in 2009. Additionally, mapping, diagram and content analysis of people’s own
accounts are used as tools to explicate the transformations of this area.

The study of how this place has changed through times provides a ground for further speculation of
how this place is moving towards as well as brings the benefits to other places where the emergence of
roads become crucial to the future changes. In addition, the attempts to read place, meaning patterns and
processes of constituting place through time, would also create opportunities for the new invention to be
corresponding with or relating to the old.

. "
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3. THE EMERGENCE OF NAKHON INN ROAD

The outcome from several researches indicated that Bangkok has been developing towards a land-based
city since King Rama V periad (r1868-1910) and the construction of road is one of the major causes of the
dramatic changes of the city (Sidthithanyakit, 1999; Smithies, 1993, pp.35-53). Correspondingly, the
evidence shows that the west side of Nonthaburi had remained distinctive characteristics of residential and
agricultural areas for hundreds of years until the Outer Ring Road (a 70-metre wide highway) emerged in
1987. Before then, the scenes of houses along waterways surrounded by prosperous orchards (ban suan
rim khiong)' and colorful life along khiongs (waterways) were still commonly perceived.

The scenery of this area would have remain green, with only minor physical changes, if the Rama V
Bridge and connecting roads had not been built. The construction of Rama V Bridge and connecting roads
were actually initiated in November 1999 in order to relieve traffics in the inner city of Bangkok (PWD,
2002). Rama V Bridge, completed in June 2002, is one of the sixteen bridges in the Bangkok Region which
links the east and the west side of Chao Phraya River together. In order to create shortcuts from the
Nonthaburi to Thonburi, two huge highways were built in the North-South and the East-West directions (
Figure 2(2)). Thanon Nakhon Inn, a 12.40 kilometer-long road, creates a link between Thanon Tiwanont on
the East and the West Quter Ring Road ({Thanon Kanjanapisek). Thanon Rachaprauk, a 17 92 kilometer-
long road, provides a link from Thanon Rattanatibet on the north to Thanon Petchkasem, a major highway
to the southern part of Thailand.

! This nostaigically held notion of 'ban suan rim khlong' (house along watenway in orchards) has been perceived as distinctive
characteristics of Bangkok in the old days. It has been used as marketing strategies for many housing estates in modem day. See
further discussions at {Noparatarapom, 2007).
-
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"
Ar 8 i
rial Photograph taken in February 2007 e o R
Bax Bangractok

Figure 2(1-3): Aerial photograph of the study area in 2001, 2002 and 2007
Source: Geo-informatics and Space Technology Development Agency {Public Organization) (GISDA) Tae study ares {umicz sexle)

During the construction of Nakhon Inn Road, from 2000 to 2003, people living on both sides of the
road sfill crossed over each other and continued their ways of living as if there was not any obstruction.
Though the road was not yet finished, the business of buying and selling lands along this road already
started booming. Many large pieces of land were taken over by the land brokers and then further to the
real estate companies, waiting to be constructed once the road was opened.

n-54 lagas.inde Iaizaigna



ae o 4 P a
TIEN’)“’NUQUUHIJIJTH‘( Iﬂﬂﬂ’ﬁ mnﬂauuuﬂmqunﬁﬁﬂaa'qu'nuﬁaanu'lun'gomwumumuazﬂ?umma:

uanfznuvwnnﬂiﬁmTﬂiovjwunuu’numumuuanﬂmﬁuﬂn'ua\mf.a IMWANIUNT

Readis inable 1) ot

g the (Un) fop of Bang
Lessons Leer;atﬁ-omthe Construction of Nakhon inn

Until the road completed in 2003, the 60-metre width of the road had enormous impacts to local
people’s lives, with great numbers of middle-income pecple moving in and massive buildings constructed.
Several concrete buildings taking over vast areas of orchards have completely changed the scenery of
both sides of the road (Figure 3). Nowadays, this area can be no longer described as ‘ban suan rim khiong’
(house along waterway in orchards). Rather, it has tumed to be a typical scene similarly to other Bangkok
urban fringe, with linear shop houses and big signage along the huge highway and various styles of
modem housing estates popping up along the way.

It was then the starting of the repeated story to other urban developments alongside highways in
Bangkok®. Our interest here is on changes occurred after the road construction and the survival of
community identity. The research was conducted with hope that something could be leamt through both
transforming and surviving processes. Mistakes in the past would be great lessons for future
* developments in Bangkok and other big cities in Thailand.

The emergence of new roads and buildings in 2007
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Figure 3. The emergence of new roads and buildings in 2007
Source:  Author

4. OBSERVABLE CHANGES

Since 2003, Nakhon Inn road has become major route connecting Nonthaburi and the inner city of
Bangkok. Subsequent to the increasing tise of this road in only a few years later, the areas alongside have
been dramatically changed in terms of its appearances, physical settings, land use as well as people’s
ways of living. By adopting the sustainable development framework (IUCN, 2008), changes are thereby
presented under the three spheres of sustainability, consisting of environmental, economical and social
changes.

4.1. ENVIRONMENTAL CHANGES

in 2002, Ban Bangraonok was indeed a good example of a *bang’ or water-based community. At that time,
it still conveyed the nostalgically held notion of ‘ban suan rim khlong’, where waterside ssitlements were
strrounded by the greenery of orchards. it portrayed the image of a countryside village, where the notion of

? This phenomenon also happened to the area alongside the Eastern Outer Ring Road; middle-income people moving into the new
housing estates and a lot of orchards being sold to the land brokers.

-
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chonnabot or ban-nok, fiterally mesning ‘rural area’, was an assembiage of traditionat bans {houses),
extensive areas of suans {orchards), networks of khiongs {waterways) and a local wat {Buddhist tempie},
and where only a few iand-based seifements were built. )

The pattem of curvilinear settlements along m.wamway has long been a prominent characteristic of
this village. In the old days, this area was mainly surrounded by prosperous orchards — the ditch and dike =
pattern applied mostly to the green areas. Hence the infricate networks of waterways performed a major
role linking other three important places in people’s everyday lives together, comprise houses (lived-place),
orchards (workplace), and Buddhist temple (recreational piace).

The system of local roads, which connected all local tempies together, was in fact the portrayal of
how social and cuftural systems had been integrated in the way people constructed their own place. On the
contrary, the strong axis of the highway totally neglected these existing networks, rather trating
merely on how to make the shortcut effective. The new roads were therefore built on the east-west and
north-south dir s, superimposing on the curvilinear networks of khiongs | vays), the systems of
local roads and the patterns of orchards (Figure 4). its gigantic width has divided the area into two sides,
separating communities which were once connecied by the khiongs and obstructing vikagers to visit sach
other.
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Figure 4. The networks of khiongs iwaterway), thanons {roac} and the new highway in Sangkruay distict. Nonthaburi.
Source:  Modified from the map surveyed by Bangkhunkong administration in 2000.
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Since the linking system of local road has been ;iestmyed, each thanon (road) becomes an exit to
MNakhon Inn Road. The pattern of dead-end sireet was then applied to numbers of new settiements along
the highway. It was however the uniform pattern of housing estates that has actually changed the
characteristics of this place, from the harmoeny of linear setffements along khlongs to the coexistence of
two contrest patterns of the unplanned and planned settiements. It would be interesting to study how local
peopie in these fwo types of community live-and whether there is any sociat interaction between them.

Additionally, the increase of various types of buiidings along Nakhon Inn Road, such as commercial
buildings, factories, office buiidings, shop houses, restaurants, housing estates, etc has made the land
price getting higher. Local peopie therefore have gradually turned th f from being orcherd growers
to land selers. The green areas, which were once prosperous orchards, are now feft abandoned waiting to
be soid {Figure 5(1}). While many orchards are left messy, many also have been filled for further buiding
constructions. The changing landform from the furrowed surface to an elevated fiat lands has had impacts

n-56
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on a very few surviving orchards — orchard growers often blame housing estates for causing water pouring
into their Jow lands. Several cuitivators admitted that they lost attempts after fighting with annuat ficods
many years; they finally decided to eam more money by selling their lands.

Another observable change is the mt_:réase of water poliution. A few years ago, peopie were stifl able
to use water from the khiongs in daily life but nowadays, they can only use water to wash old rugs as it
becomes very dirty and smelly. The scene of children playing and people bathing in the canal are rarely
seen as they experienced iliness after using khiong’s water. Besides, water poiiution also affects the
lessening biodiversity of aquatic animals and the prosperity of aquatic piants.

Figire §1-4}: An abandened orchard, aiready been Elled and waited o be scld (top ieft), One of the khlongs which is naglecied by
the new housing estate (lop right). The entrance of Ban Bangracnok with the scenery of huge signage and shop houses ajoog the
highway {botiom fefi). The coesistence of oid and new settlements (bettem righs).

Source: Author

4.2, ECONOMICAL CHANGES

in the past, khiong provides space for ali sorts of activities in everyday life including commerciat activities —
there were many boats selling coffee, cooked food, vegetables, deseris, groceries and even noodles
passing by at different times during the day. People who live aiong khlongs had 1o go nowhere as
necessary things could be bought in front of their houses.

Since 2003, busi along th s ingly popuiar as observed from numbers of stores,
restaurants and shop houses along both major and minor streets. Nowadays, there are not many
commercia! boats left as most people have changed their lifestyies, from staying mostly at home fo going
outside the neighborhood. The local weekly markets at the tempie are no ionger viliagers’ favorite places
like in the old days. Instsad they like going to the air-conditioned supermarket (Lotus) and infand market
{Rama V market} for the cheaper prices and cooler temperature. Even the famous noodie boat that had
been seliing i’ Khiong Bangraonok for over thirty years stilt moved to the shop house along Nakhon Inn

n-57
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Road — the selier said their business is much better though their old customers woisid no longer come to
the new location. In this aspect, local busin have enlarged the scale to the wider markets.

Another observable change is the opening of Rama ¥ market in 2005, only two years after the road
finished (Figure 8{1). The happening of this market has fotally changed the economic system in this area —
it has now become & new magnet for both locals and traveliers. This large market is crowded mostly on™
weekend and night fime (7pm to 4am) when the cheap wholesale market is open. It suits the iifestyles of
those people living in the housing estates who prefer convenient style of grocery shopping. Most products
are not from the local which is rather disappointing for city shoppers who thought they could get local fruits
and vegetables from the local market.

The new business emerging in this area is the renting business. In the past, most people would live in
their own houses and.lands; and very few would rent temple's. lands for living. After a few years of
economic booming in this area, a lot of Jabors have increasingly moved into the focale closing to their
workplaces. Hence the demands for cheap rooms for rent thereby correspond with the increase of flats
and residences in the inner areas (Figure 6(2). )

Figure §(1-2): The atmosphere of Rama ¥ market during the day (left).
An elevated land on soid and the fiat with rooms for rent at the background {fight}.
Source: Author

4.3. SOCIAL CHANGES

Corresponding to the fwo types of settiements, the curviiinear viliages and the uniform housing estates,
two different patterns of sacial lifestyles couid also be abserved comprise a traditional fifestyie along the
khiong and a modern lifestyie in the housing estates.

4.3.1. A traditional lifestyie along the khiong

The first group is a social network of close relatives who five along the same khlong (waterway) — ail
viltagers knows each other very weil and usuaily have social gatherings at each other houses or at the local
tempies. In the past, khiong was signified as a major element for villagers — the first generation {great
grand parents) usually built their houses along the khiong while the later generations wouid bulid their
houses next to their parents, closer fo thanon. The remnants of docks, ladders, piers, salas {pavilions),
verandas, and even post-boxes observed at aimost svery house on the khiong side indeed indicate the
significance of the khiong as one of the main entrances even now.

Since Nakhon Inn Road finished in 2003, road has become major route for transportation — the new
highway which cut the whole area makes the viliages that were once very far from the main road
become sasier and shorter to access. Although the roadside is stilf explained by most vilagers as the rear
of the houses, people commonly use thanon as the main access to their houses. Conseguenty, several
new houses were buit facing the focal road with p fi and closed gates contrasting to the
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unbounded space’ in the past. Such evidence could be described that thanon is perceived as ir singly
unsafe due to the increased numbers of pass-by strangers. It is worthwhile noted that the style of ‘newly
built houses are similar to those found in the typical housing estates. This could be explained that modem
house seems to be perceived as *the house of dream” by new age pecpie.

While numbers of new comers moving into the area is increasing, many locat villagers are on the
other hand considering moving out. The emergence of Nakhon inn Road has made the local road easy to
access; hence numk of gers. who use this thanon a8s a shori cut is therefore increasing.
Consequently, jocal people have gradually developed the feeling of insecurity snd unhomey whereas
evidence of thisves was described as increasing.

Khiong, on the other hand, remains everyday space though the frequency of uses is much less. Every
household has car or motorcycle as it aiready becomes necessary thing in iife while boats are left unused
in the dock without maintenance. Though a few peopie still row their boats fo visit relatives and a lot more
to the temple during the Buddhist day, numbers of boats seiling food have. instead moved to the shop
houses along the road serving more customers who pass by.

Besides, the interviews also explicaled that most eiders have stopped growing orchards wherees the
youngers mostly work or study in the city — many of them live in the city during weekday and come back to
their hometown during weekend or special Buddhist occasions. There are only a few low-income peopie
who stil work in the village as orchand labors, construcion workers or moforcycle drivers, ete. In
Bangraonok, the oniy three families that stil growing orchards are considered wel-to-do — they are proud
of being cultivators and love doing it, nevertheless they have sold some of their lands to eam money for
living but decided to keep their houses and orchards closer to their houses as assels for their children.

Though physical envi t has been aitered over the years, one thing that has never changed is
villagers' strong beliefs in Buddhism — local temple is always crowded during every Buddhist day {Figure
7{1)). The ambiance of familianty, unity and warmmth could be perceived while peopie were heiping each
other performing ceremony {Figure 7{2)). In this aspect, local wat {Buddhist temple} still strongly perform a
major roie in uniting villagers together.

Figure 7{1-2): The of ihi y at Wat Pho-en {lef)
and social gathering during the ceremony (right).
Source: Author

4.3.2. A modern lifestyle in ths housing estates

The second group is residences who live in the modem heusing estates. it is a road-oriented space where
all houses face thanon and people commonly drive. These projects were designed with atlempts to
construct sense of community, hence shared facilites and public spaces are buiit for purposes of
recreations and social interactions. Land is approximately equally divided into blocks and residential

? See further diszussions on the unbounded guality of Thai space and its ransformations at {Noparatnarapem, 20051
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buildings are also built relatively in the same style. The houses in these sstates are usually fwo-storey
concrete buiidings surrounded by small gardens.

The siogan “good guality of life comes with good safety” has been frequently used in these housing
advertisements. Hence ail eight housing estates, which were ali jocated along Nakhon Inn Road, have
extremely high security systems — visitors must get permissions from the owners before being able to ™
access these communities; visitors with no business will not get permigsion, Besides, all houses in these
estates are bounded with permanent fences and many are doubie projected with secirity alarm systems.

However, high safety often comes the ambience of quietness (city people cali it ‘p fulness' rather
itis ‘lifeiess’} — very few people and activities could be observed on the inner streets (Figure 8{1)). Though
residences have paid for the shared facilities and infrastructures, they hardly had time to use public
spaces, ie. pocket park, playground, swimming pool, club house, etc. The neat and well-designed spaces
with good maintenance were mast of the time lef emptiness except weekend aftenoon when people were
free from work (Figurs 8(2)).

Figure 8{1-2f Lifeless scene along the thanon (road fleft}
and in the public park {r:ght} in the housing estate.
Scurce: Auther

In this community, people use car to go everywhere — they hardly watk on the street or use public
transportations. Mos! people have city lifestyle; they go to work during weekday and o the supermarket or
Rama ¥ market for grocery shopping on weekend, When they are free from wark, they prefer staying at
hame or go outside the neighborhood. Same of them still visit the nearest wat on their special occasions
such as birthday or special Buddhist Bay. In this aspect, wat are indeed s gathering space for both grougs
of people who live in the same area but have fotally different Iifestyles.

5. DISCUSSIONS AND CONCLUSION

The picturesque of Bangkok urban fringe has increasingly become similar in terms of its appearances —
the scenery of massive highway paralleled by linear shop houses with very few ress, the juxtaposition of
tradiional and modern buiidings in various styles and numbers of huge signage become typically seen. it
then comes to the question of where such piaces are developing towards and how we could prevent these
piaces from turning into piacelessness. The reading of transformations along Nakhon Inn Road therefore
provides us great iessons for future city deveiopment.

As we read aiong the three cases in the former study, Nonthaburi, Thonburi, and then Suan Luang,
respectively, one couid see that the newly built land-based settiements have increasingly invading the
tradional water-based settiemants. Yarious combinations of these two types of communities have indeed
created diversity of places in Bangkok. While physical environments were described as developing towards
betterment, social and mental connections were on the other hand perceived as down grading. In this
aspect, sense of community is rézefy found in the urban area; instead communities are moving towards
fragmentalion or in other words individualistic.

Nn-60
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The above study explicated that Nonthaburi over the past seven years has also been changing in the
same direction which is towards the expansion of iand-based seltiements. if we iook closely at Thonburi
case, the coexistence of oki and new settiements has constructed special ch teristics for this place —
Each community has developed their different ways of dealing with space and perceiving piace. While
khlong was still used for transportation and some daily activities, wat still perform a major role of uniting
peopie in these two communities together.

For Nonthaburi present-day, the two types of communities (oid villages along the khlongs and newly-
buit housing estates) also coexist: people in each ity have pletely different lifestyles, senses
of community as weil as envirc tal percepti Simiiar to Thonburi case, although peopie in each
community lives separately and do not have social interactions, they st share the strong beliefs in
Buddhism and perform ceremonies together at local wat. Besides, the decreasing uses and changing role
of khiong in Nonthaburi {though in a lower degree) was also simitarly observed in Thonburi.

Accordingly, it could be anticipated that, in the near future, Nonthaburi case could possibly be
transforming to be close to Suan Luang case. In Suan Luang, urban area has almost taken over the oid
community. The increasing complexity of buildings, spaces, vegetation, regidents and activities was
observed at the same time as the disappearance of greenery and degrading of activities along the khiong
and at the temple. The old notion of “ban suan nim khiong” or houses along khiong in orchards femains
only nostalgically recalled in the minds of a few indigenous people, who stif live in this area. In this area,
most people hardiy socialized — they lived in a completely enclosed space and rarely spend time in the
neighborhood.

Consequently, there is a great concern if Bangkok continues developing in this direction, how would
local communities be able to survive? If data presented in this paper enables readers to specuiate the
unsustainable deveiopment of Bangkck in the future, there is therefore an urgent task to sustain
indigenous communities as well as to seek for possibiities to restore those ruined cnes.

We have learnt from the study that physical changes with the lacking of consideration to the prior
ecological systems are major conseguent o the modifications of economics and socia! systems in the
area. Consequences from environmental changes have had impacts on the adaptations of people’s ways
of living as well as the decrease of social connections and commercial activities. The lesson from the
construction of Nakhon Inn Road also tel us that the width of the road is also an important factor
obstructing or even destroying the existing network. Hence appropriate scale for urban development
should also be considered in the planning and design. Nonetheless, it is proposed that a consideration to
the existing {both visible and invisible) networks before making any changes to the area wouid enhance
possibilities for people to sustain their environmental, economical and social networks.

Through the reading of changes, there is however an indication showing that old communities along
waterways are able to maintain strong sense of community. This suggests that urban invasion may have
high impact on changes of physical characteristics but the spirits of this piace are able fo survive in form of
subsisted intangible qualities. The findings emphasize the significant role of local wat and khlong in the
surviving processes. These two places are key mechanisms that enable people fo deveiop their sense of
piace, sense of home, sense of community and thereby the deep connection to their piace. It is therefore
important to maintain these two places in good condition — the evidence of its degradation either in terms
of its uniting role or gquality of space for everyday life would tentatively be a sign for losing sense of
community.
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