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ABSTRACT Te 1 3 4 1 9 6

This thesis is the study of The Cultural Capital and Struggle for Symbolic Power of a
Pgak’nyau Community. The purposes of the this thesis are : 1) to examine the cultural resources
which are internalized in the mode of thinking and in the system of local knowledge of the
Pgak’nyau people, 2) to examine the process of the sclection of cultural capital from existing
cuitura! resources, and 3) to examine the process of the transformation pf the cultural capital as a
tool in the formation of social collective identity and gaining symbolic power in the struggle in

the field of resource conservation.

This thesis applies Bourdieu’s concept of cultural capital to examine the relationship
between the cultural production of the Pgak’nyau ethnicity and the political economy of symbolic
power or their attempt to produce and accumulate symbolic power. The emphasis is on Pgak’nyau
lcaders, academics, and NGOs as cultural producers in the process of Pgak’nyau cultural
production. The study is divided into three different periods according to the ethnic definition of

the Pgak’nyau from the wild, the tribal, to the Pgak’nyau.

This study reveals that during the past decade, increasing numbers of books, articles,
news and TV magazines - in fact, a growing body of literature - on natural rescurce management
have been produced by acadecmics, NGOs and the media in Thailand. In these materials, the
Pgak’nyau -Thailand’s iargest highland group - consistently feature as successful conservationists

and nature lovers. Their rotational swidden agricultural practice is presented as a relatively
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sustainable, ecologically friendly, and a social justice oriented mode of life. Pgak’nyau cultural
producers promote currents of ethnicity and environmentalism by turning their cultural capital
(local knowledge, folklore, religious beliefs and resource management practices) into symbolic
power in their struggle for control not only over forest but also over symbolic value and its use in
the construction of collective identity. In so doing, the Pgak’nyau image resulting from the
accumulation of cultural capital and its transformation into symbolic power becomes an

instrument of struggle against the various forms of symbolic violence instigated by state agencies.

This study traces the construction of the Pgak’nyau image as forest guardians and
conservationists. It argues that the accumnulation of cultural capital and its transformation into
symbolic power becomes an instrument of struggle against the official hegemonic discourse. The
Pgak’'nyau cultural producers promote this strategy by converting their local knowledge and
cultural resources that can be invested in political action and alliances that reinforce their
identification as ‘children of the forest’ in their own eyes and in those of others. The largely
negative identities embodied in them and their communities as denigrated ‘hill-tribes’, forest-
destructors, and illiterate Pgak’nyau are transformed into a single social and political category

defined as the ‘indigenous’ forest manager.

The achievements of this ‘Pgak’nyau image’ cannot be overstated. Very few Pgak’nyau
communities have been relocated in the past decade and resource claims on forests surrourding
Pgak’nyau communities have been successfully resisted. The Thai public has increasingly
recognized the important role played by local knowledge in resource management, and the

Community Forest Act is now a subject of heated debate in the Parliament.

in the context of rising nationwide concern over enviromnental issues, the Pgak’nyau
cultural producers promote currents of ethnicity and environmentalism by converting their
culturai caputal into syinbolic power in their altempts to challenge the official discourse and
representation as seeing the mountain people as destroyers to conservators. They actively speak of
Pgak 'nyau as children of the forest and land, which give the right to the Pgak’nyau people to

define and defend a legitimate position within the Thai socicty.



