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The three objectives of the study were 1) to examine the belief in spirits among
the Mon tribe in Thai society, 2) to identify the factors contributing to the existence of
such a belief, and 3) to find out the trend in the existence of the belief.

The target group iﬁcluded 22 Thai-born Mon people in the Muang Phra Pra
Daeng community in Samut Prakam Province. The secondary data in this qualitative
study were taken from related documents and the primary data were collected by in-
depth interview as well as participatory and_ non-participatory observation. The data
analysis was based on logic and relevant concepts theories and the community context.
The descriptive statistics were used to describe the data.

The findings were briefly stated below.

1. The Mon people in Thai society still believe in spirits. The spirits that most of
them respect are Chao Po and Chao Mae spirits, or the village spirits, followed by
ancestral spirits or family spirits.

2. The main reasons why the Mon people sill believe in spirits were that their
families instill this belief in them and that they fear the power of these spirits. However,
the main reasons for the decline in such a belief were 1) that they have been influenced
by other cultures, 2) that many families have only daughters, and only sons must inherit
this belief, and 3) there is change in the family size — from extended families to nucleus
families.

3. The rituals related to belief in spirits that are still performed are 1) the
ceremony to pay homage to Chao Po and Chao Mae spirits, 2) the ceremony of giving
offerings to ancestral spirits, and 3) the three-tray dancing in the funeral ceremony. On

the other hand, the spirit-dancing to thank the spirit for its help to fulfil one’s wish or to
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beg the spirit to forgive one’s offense has no longer practiced in some communities
because of the lack of the ritual director, or Tong, high costs, and the change in way of
life, making some Mon people not be interested in the rituals and consider them as non-
sense. '

4. Most of Mon people still lead their life, following the belief in spirits and the
inherited practices, such as prohibition from playing with dolls, forbidding would-be
mothers who are not relatives or who believe in spirits of other families to stay
overnight at one’s house, prohibiting a couple who are not relatives or who believe in
spirits of other families to make love or to stay overnight at one’s house. Other beliefs
concern funeral rites and rituals and the wedding ceremony, prohibition from eating rice
in bamboos before the completion of the rite of paying homage to the shrines, etc.

5. The factors inside the community that affect the existence of belief in spirits
among the Mon people in Thai society are the family and kinship, religion, inheritance
of way of thinking and conscience, and community leaders.

6. The factors outside the community that affect the existence of belief in spirits
among the Mon people in Thai society are modernization, urbanization,
industrialization, and mass media. .

7. Even among the changing world and urbanization that has crept into the Mon
communities such as that in Phra Pra Daeng, their belief in spirit continues, with the
family as a major institution to transfer such as a belief from generation to generation.
In short, the Mon people’s way of life which is tied with Buddhism, a source of their
beliefs, and the rites and rituals related to respect in spirits contribute to the existence of

such a belief among Mon people.





