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The study on “Women's Movement in the Public Space for the
Community Forest Management in Lamphun" draws upon sociologi-
cal concepts of gender and the public space in the community, i.e.
gender knowledge of resource utilization in the community forest, gen-
der rights to access to and control resources, and women's move-
ment in the public space of the community forest. This study has
three objectives: 1) to understand gender relations in the utilization
and management of resources in the community forest 2) to explore
and understand conditions of changes in gender relations under
economic, political, social, and environmental contexts of the
community that affect utilization of and access to the community
forest, and 3) to study women's movement from the domestic to
public space with the concentration on the change of women's role
which is used to camouflage their participation in the decision
making in public activities of the community.

Studies on the community forest in the past failed to integrate a
gender dimension. They were likely to view the community as a har-
monious unit of which members were capable of managing re-
sources in their own community. The viewpoint was argued that it was
notin accordance with the reality of the community under the context
of contradictions for the resources in the northern Thailand. Later, thev

concept of class has been applied in the study of the community
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forest. This concept views that there have always been conflicts
along with cooperation in the community. Each class that is involved
in the. movement relating to the community forest understands the
Community Forest Act and want to make use of it in a different man-
ner. This study wants to point out that not only class but gender as
well should be of concern in such a study as women's perspectives
and needs are different from men's in their community. It also shows
that women have a communal space where they can play their public
roles and this space serves as a support for their roles in other public
spaces at the provincial and higher levels.

The result of the study reveals two conditions that make women
become involved in the movement in the community forest manage-
ment: 1) The Outside/External Condition: Thai State and the capital-
ism have increasing encroached and expanded conservation forest
areas. This encroachment engenders the exclusion of women from
gathering forest products for daily consumption. Non governmental
organizations (NGOs) simultaneously develop a political strategy to
acquire the Community Forest Act by means of setting up the Com-
munity Forest Network. As a result of this strategy, women in a
village where exists the community forest management can have an
opportunity to present themselves as conservationists in any forum
arranged by the network; and 2) The Inside/Internal Condition: Dur-
ing the settlement of Tung Yao Village, the community leader pre-
served an area called “pa nam cham"from woodcutting. The area is,

as believed by villagers, inhabited by a guardian spirit named
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“chao phor oo-kam™ as invited by the villager to perform as a protector
of Tung Yao Village. From then on, the management of the commu-

nity forest has emerged. Under this condition, women have thus used

the communal space which serves as the public space of the com-
munity to play a role in controlling and monitoring the community for-
est.

Women's movement in the community forest management can
be divided into two patterns: 1) The Inside-community Movement:
Women's movement encompasses around their own domain and the
application of traditional regulations in controlling and monitoring the
community forest management are taken part by men as well.
Besides, when women become part of the community forest commit-
tee, they are likely to pay attention to regulations of non-timber
product gathering whereas their male counterparts, those of wood-
cutting for house building. 2) The Outside-community Movement: As
committee members of the Community Forest Network, women have
an opportunity to show their capability. Equipped with experiences
gained from the network’s meetings, women consequently become
more confidentin operating community forest-related activities in their
own village. They participate in the budgeting contro! of the Commu-
nity Forest Learning Network and present themselves as “conserva-

tionist-housewives” in the community.





