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This thesis aims to study the relationship between paradigm and discourse of
nature and the environments, and the presentation of them in Thai literature from the pre-
Sukhothai up until early Rattanakosin period. The key theoretical approaches of this
research is based on ecocriticism, ecofeminism, and discourse theory. The research
findings show that there are three primary nature and the environments paradigms in
Thai classical literature which are; the traditional eco-consciousness paradigm, the
Buddhist philosophy with eco-consciousness paradigm, and the class eco-
consciousness paradigm. These three paradigms formulate in an intertwined deep-
rooted structure and represent in a dynamic nature-oriented and eco-centric discourse,
i.e., the acknowledgement of the power of nature with humble respect to its greatness
which is the basis of eco-centric thinking- system of Thai poets. These three paradigms
are also linked to the economics, politics, culture, and societal development of each

period, and thus create varieties of discourses on nature and the environments. The
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traditional eco-consciousness paradigm, as an ecocentric thinking system, usually
functions in the ‘primitive’ and early state-formation societies. People’s life is thus heavily
relied on natural survival. This paradigm insists that human is inseparable from nature,
therefore one has to acknowledge and nurture the balance of ecosystem. Further when
the ‘primitive’ societies and early states- developped, the Buddhist philosophy with eco-
consciousness paradigm is formulated. This process can be seen in a number of early
states and small kingdoms of Lanna and Sukhothai where the rulers adopt Buddhist
doctrine as the main religion. Subsequently, the traditional eco-consciousness paradigm
and Buddhist philosophy merged, thus the Buddhist philosophy with eco-consciousness
paradigm was created. What follows is the discourse that links the relationship between
Dharma and the nature to an individual's morality as to whenever the state-ruler does not
follow Buddhist moral code, the new paradigm elaborates that it would severely affect
the nature. This paradigm can be seen in Tribhumikatha, a Buddhist literary work of the
Sukhothai  period. The class eco-consciousnessparadigm appeared later in Thai
literature during late Ayudhaya to Ratanakosin periods. This was the time when various
feudal states were taken over and ruled by the ancient system, “Devaraja.”. the ruling
system considered that the king was a reincarnation of Vishnu, class distinction was
clear, feudalism was strongly enhanced, peoples and societies under Siamese rule were
heavily hegemonized, which resulted in a paradigm shift, from the Buddhist philosophy
with eco-consciousness to class eco-consciousness. Such paradigm shift while transit
contributes another two sub discourses, represented by ruling and individual poets'
pieces of literary work. The ruling class poets’ discourse allows the rulers to portray the
greatness of nature as a sign of their power. The prevailing close relationship between
human and nature and their humble to nature then change to the power-relation based
paradigm. On the other hand, the individual poets’ discourse is found amongst the court
nobilities, like artists, scribes, and poets. The most notable feature is the repeated use
of imagery, particularly, simile and metaphor, to portray connection drawn between
woman and nature in the literature. This paradigm links women to nature and displays

the men versus women power-relationship, together with the male bias on gender role in
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Thai society, and the accepted male superiority. The Siamese court literature in the early
Ratanakosin period also elaborates two attitudes of the noble poets towards nature.
First, human and nature coexist in harmony. Second, human’s hostile towards nature, a
newly re-shaped paradigm - nature is mysterious, savagery, powerful, and womén are
the bause and victims of their own destiny. Such paradoxical discourses of nature in
Thai literature of the early Ratanakosin period has been deep-rooted structured and still
functioned until present day which is contradictory to the current global trends of eco-

centrism in social change.





