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The purpose of this dissertation were: 1) to study of Heraclitus’s Theory of Change And
Tilakkhana in Theravada Buddhist Philosophy, 2) to compare and contrast the concept of
changing of both philosophies. '

Heraclitus’ view is that fire is the substratum of this world. Fire is god because of having
soul. The fire of Heraclitus is constantly being transformed into other things. In his philosophy,
God is the principle of universal nature. The changing world is the ultimate reality. Fire is the first
element of all things of universal nature. The changing world is the ultimate reality. Fire is the
first element of all things which endlessly changes. Then world is ruled by strife. The world
comes from logos or universal principle which again come from fire i.e. god. Accordin\g to
Heraclitus human consciousness is apart of fire. Therefore consciousness, god and soul are fire
that their qualities are changingness.

All things, according to Theravada Buddhist philosophy, are non-permanent. All things
rise up, remain, and sink down in the long run. All elements are totally dependent upon their
cause and conditions for their origination as appearing in Paticcasmuppada that “There being this;
is occurs, at the existence of this, it is origination and there not being this, it does not occur, at the
cessation of this, it also ceases to be.” Changingness is not the end but it is the basic theory for
explaining theory of sufferings and soullessness. Ultimately, there is no substratum residing in all
things. Reality is non-self (anatta) ie. empty. Non-self is genuine quality of all things.
Changingness (aniccata) is the principle of middle Way denying the permanent and impermanent
theory. Theravada Buddhist philosophy does not say that world and soullessness are permanent in
the same way does not insist that every is empty. The fundamental thought in the teaching of
Buddha is that every thing is in a state of ceaseless change and asserts that nothing is real, that
permanence is changingness.

The sixﬁilarities of both concepts are that both philosophies insist that 1) in this world, all
things are impermanent., 2) All things change, rise up at beginning, rapid change in between and
decay at the end. Though things may appear to remain stable, they are actually in an endless
process of becoming, in a state of constant flux. It is called continuance (santati).

Their difference are: 1) change, according to Heraclitus, is ultimate reality but in the view
of Theravada Buddhist philosophy, change was not ultimate reality but it is only basic concept for
explaining theory of sufferings and soullessness. 2) when question arises “Why do all things
change?” Heraclitus replies that because substratum of all things actually changed and that
substratum is fire whereas Theravada Buddhist philosophy denies substratum of all things. All
things aree free from soul ness. 3) Ultimate reality, according to Heraclitus, iSVChanging whereas
Theravada Buddhist philosophy accept soullessness as ultimate reality. Soullessness is a quality

of all things.





