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Appendix A
Buddhist cosmology

Buddhist cosmology first originated in India and later expanded its perimeter to
Ceylon, Myanmar, Siam, and others. Buddhist cosmology begins with the Buddha's
enlightenment itself. In the long night of attaining Buddha hood, Buddha acquired
"divine eyes" enabling to see the conditions and activities of all beings caught up in the
cosmic cycle during the 2™ watch of the night. (On the 1 watch of the night, he
remembered all his past existence and on the 3™, he found the Dharma. Buddhalogy
(Jatakas and Mahavimsa) came out from the event of his remembrance of all past

existence and Abhidharma or higher Dharma from his finding the truth.)

As the traditions expand, these cosmic realms of heaven and hell were integrated
into other realms such as realms of men, realms of asura, etc,. It can be seen in the 1%
century Pali canon.'! The concept of the three worlds was also formulated in canonical

literature and the early commentaries.

In addition, the ancient Indian cosmography was accepted by Theravada
community with minor adoptions which had Mount Meru as it central axis. Similarly,
they acknowledged one important Indian cosmogonic mythology; the process of
devolution which brings the universe into being at the each cosmic cycle. This also
includes the accounts of the beginnings of human society and the crucial institution of

kingship.

In the Myanmar traditional Buddhist cosmology, there are innumerable kalpas or
world in the universe. Among them, only some of which are blessed with the appearance
of Buddhas. Five Buddhas may appear in some worlds while none may appear at all in

others.

' Three Worlds according to King Ruang, A Thai Buddhist Cosmology. Frank E. Reynolds and Mani B.
Reynolds, Translantors' Introduction, p 16
? Three Worlds according to King Ruang, A Thai Buddhist Cosmology. Frank E. Reynolds and Mani B.
Reynolds, Translantors' Introduction, p 17
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Such worlds lacking Buddha are known as zero worlds. Those where five
Buddhas arise are called “Badda” worlds (Kalpas) and our world is one of them. It is
believed that as many as twenty eight Buddhas have appeared so far. Besides, the world
is being constantly destroyed and reproduced. Of sixty-four worlds, fifty-six are

destroyed by fire, seven by water, and one by wind.

There are 31 planes of existence in Buddhist cosmology, namely 4 seats of Arupa
bhumi (the incorporeal), 16 seats of Rupa bhumi (the corporeal plane) and the 11 realms

of Kama bhumi (the sensuous plane).

The centre of the universe is the Mount Meru, the highest peak of the entire
world. On top of it, the Vejjayanta celestial mansion of Saka (Lord Indra in Hinduism)
exists. Hindu lord indra was absorbed into Burmese Buddhist belief as Lord Thagya, who
headed the pantheon of Nats. High above the Mount Meru, there are sixth levels of
paradise called Tavatimsa. In the middle of the mountain, there exist Catummaharajika,
the abode of four guardian spirits of the world. Saka rules both Tavatimsa and

Catummaharajika.

Rising vertically above Tavatimsa, Bhramas dwell in the sixteen seats of Rupa,
the corporeal plane. These Brahmas exist in a physical state detached from the desires of
man. The Brahmas are asexual and strive to a higher plane through increasingly advanced

forms of meditation. It is the plane of eternal peace and happiness, ruled by Suyama.

Above them, there are four seats of Arupa, the incorporeal plane. Nothing in
physical form exists in the Arupa Bhumi. Beings (souls) exist in a sublime state of

detachment from both status and form. It was ruled by Maha Bhrama.

Beyond Arupa, is Nivarna, the supreme state of perfection to which all Buddhists
aspires to attain. Gautama Buddha is an example of an achiever, the one who has reached

the state of perfection.

Surrounding Mount Meru are the seven ranges of the mountains, with seven seas
interposed. In the sea round about Mount Meru, are the four great islands — Uttarakuru to

the north, Pabbaindeha to the east, Aperagomana to the west, and Jambudipa to the south.
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Each of the great islands has five hundred smaller ones round about it. Each island is
named from the great tree which grows upon it and forms the sacred insignia of the
island. Thus, the Southern Island where we live in is named from the Jambu tree, the

great Eugenia. (It is the realm of human beings.)

Underneath the earth, in the deepest recesses of the Southern Island, the eight
great Hells exist. These hells as traditionally recognized are as follows; Sanjiva Niraya
(hells), Kalasutta Niraya, Sanghata Niraya, Roruva Niraya, Maha Roruva Niraya, Tapana

Niraya, Patapana Niraya and Avici Niraya.

Lawkantarika niraya is said to be a purgatory located in the intervening space

between three adjacent cosmic systems.

Yama is the ruler of the purgatories, but he is also said to be a Vemanika peta raja
so that he enjoys the pleasures of the celestial realms at times and at other times oversees
the purgatories. However, he is said to be just and when a being dies, that being is
brought before Yama to be judged by him whether he should be consigned to hell or sent

to the celestial realms.

Other realms are the realms of Animals, of grotesque beings and of Asura. The
animals and grotesque beings live in Jumbudipa Island and Asuras at the foot of the
Mount Meru. Our present earth, Badda, was peopled in the following way; Certain
Bhramas came down on earth. They fell into sin and thence into misery. Owing to the
lack of moral ethics, the crime first appeared in the world. Theft was the first crime
committed, and as crime increased, people unanimously appoint a man to be a ruler over
them. It is said that the first king chosen was an embryo Buddha, a person destined in

future ages to be a Buddha.

From Mahasamada, the great first ruler of land and of sea, there were 334,569

sovereigns till the time of the most excellent Buddha Gautama.®* From thence onward,

* Shway Yoe, The Burman, His Life and Notions, the Dominion of Canada by George J. Mclead Limited,
Toronto, 1963, Norton Library. p. 446
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Myanmar historians and chroniclers carefully records the sequence of the predecessors to

the last ruler of the Eastern Land, Thibaw Min.



Appendex B
Mandalay

“By the old Moulmein Pagoda, lookin
Eastward to the sea
There’s a Burma girl a — settin,
And I know she thinks o’me
For the wind is in the palm-trees
And the temple-bells they say
Come you back, you British soldier
Come you back to Mandalay
Come you back to Mandalay
Where the old Flotilla lay
Can’t you ‘ear their paddles chunkin’
From Rangoon to Mandalay
On the road to Mandalay
Where the flyin -fishes play
And the dawn comes up like thunder
Quter China ‘crost the Bay
Rudyard Kipling

British colonial poet Rudyard Kipling (1865-1936) wrote the poem “Mandalay”
shortly after the annexation of Burma. His poem gave the world its first inkling of the
exotic city. His poetic writing on Shwedagon pagoda “Waking, Winking, Wonder” was

famous the world over. However, though his imaginative writings about Myanmar



154

received a generous reception, he had never set foot on Myanmar soil. His poem is on the
experience of a British cockney soldier in Myanmar. The line "outer China, 'Crost the
Bay' simply indicates the lack of geographical knowledge on the poet's part. To make
matters worse, in describing the Myanmar girl, he wrote that she was named Supaya Latt,
the identical name of Thibaw's queen. In truth, not even a princess could be named after

their chief queen, let alone any court ladies or ordinary girls.

Established in 1857 by King Mindon (the penultimate king of the Konbaung
Dynasty), the city has been in existence for 153 years. Though the city was founded in
1857, the actual shift of the royal palace from Amarapura to Mandalay took place in
1861. The construction plan of Mandalay was an imitation of the system of Amarapura.
There are four parts dividing the city, namely Ashe-pyin (East part), Anuak-pyin (West
part), Taung-pyin (Southern part) and Myauk-pyin (Northern part) with 54 plots. The
whole royal city was called 'Lay Kyun Aung Mye, victorious land over the four islands,’

and the Royal Palace, 'the Mya Nan San Kyaw, the royal Emerald Palace.'

The reason why King Mindon built a new city soon after Myanmar lost the 2™
Anglo-Burmese war was controversial. It is possible that the city was built in accordance
with a prophecy made by the Lord Buddha during his life time. Another reason behind
the founding of the new city was most probably the fact that Myanmar kings set great
store by the title: “Founder of new capital and builder of new palace.” The third was that
the new king might not want to reside in the capital of the previous king who lost the

battle with the British.

The royal palace was carefully set beyond the cannon shot of enemy warships of
those days that might sail or steam up the Aeyarwaddy River. Unfortunately, the palace
and the surrounding buildings were destroyed during World War II.

The original name of the city was Yadanabon Naypyidaw (The bejewelled
Capital). But the people simply called it Mandalay as it lies near Mandalay Hill and the
name has stuck. The name may have derived from the Pali word “mandala” one meaning
of which is a broad, flat plain, or the Sanskrit word meaning circle or representation of

the Universe!
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After the British had conquered Mandalay in 1886, they turned the royal palace of
Mandalay into their military headquarters and christened the complex 'Fort Dufferin'. It
seemed that the country's great heritage was doomed for extinction in a few years' time. It
was Lord Curzon, 2™ Vicerory of India who visited Myanmar and decided to preserve
and restore the palaces. This decision was against the opinion held by the high British
officials that Myanmar will be led by the preservation of the palace to think that there is a
chance that monarchy will one day be restored. I would like to mention the following

quotation from his speech;

"If there be anyone who says to me that there is no duty devolving upon a
Christian government to preserve the monuments of a Bagan art or the
sanctuaries of an alien faith, I cannot pause to argue with such a man. Art and
Beauty, and the reverence, of that is owing to all that has evolved human genius
or has inspired human faith, are in dependent of, and in so far as they turn on the
sphere of religion, are embraced by the common religion of all mankind. Viewed
Srom this standpoint, the rock temple, of the Brahman stands on precisely the
same footing as the Buddhist Vihara and the Mohammedan Masjid as the
Christian Cathedral. "

Prior to that, the large scale Germans' robbing of antiquity from Bagan happened
twice from 1890 to 1899. These situations and the enthusiasm of Lord Curzon induced
the British government of Burma to form the Archaeological Survey of Burma

(Myanmar) in 1902.2

One thing in favor of Mandalay is its great location: it lies smack in the centre of
the country, surrounded by former capitals namely Pinya, Ava, Sagaing and Amarapura.
Mandalay is abundant in historical sites and buildings, cultural memorials and Buddhist

edifices. The two main magnets are;

' Dr. Khin Maung Nyunt,"Lord Curzon and the Mandalay Palace", Myanmar Historical Research
Journal, Number (9), Universities Historical Research Centre (June 2002). pp. 101-110

2 U Myint Aung, "The Development of Myanmar Archaeology", Myanmar Historical Research Journal,
Number (9), Universities Historical Research Centre (June 2002). pp 11-30
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Kuthodaw Pagoda. Pagoda modeled on the Shwe Zigon at Nyaung Oo. In the

precincts of this pagoda, there are 729 monoliths on which the entire teachings of Buddha

can be seen as edited and approved by the fifth Buddhist Synod.

Maha Muni Buddha Image. This pagoda was so named after the holy image,
Maha Muni housed therein. Orginally, this holy image belongs to Myohaung ( an old
town of Mrauk Oo in Rakhine State). In 1784, King Bodawpaya received the image
brought by the crown prince Thado Minsaw, ruler of Shwedaung to the royal capital of

Amarapura.



Appendex C

Genealogies

The dynasty of Bagan 1044 -1287

ANAWRAHTA (1044-77),
founder of First Myanmar
Empire.

-

4

SAWLU (1077 - 84)

KYANSITTHA (1084 - 1112),

v

Saw Yun = Lady Shwe-einthi

Y

l——‘— ALAUNGSITHU (1112-67),

MINSHINSAW (1167)

Y.
NARATHU (1167 — 70)

.

NARATHEINHKA (1170 - 3)

v

NARAPATISITHU (1173 -1210)

v
HTILOMINLO (1210 —34)

KYASWA (1250 — 50)

v
UZANA (1250 - 4)

y

NARATHIHAPATE (1254 - 87)

v
Kyawswa (1287 — 98)
v

Sawhnit (1298 -1325)

4
Uzana (1325-69)

governor of Bagan




Appendex D
Taungoo Dynasty ( 1531 -1752)

Capitals — Pegu till 1635, thereafter Innwa.

Mingyi Nyo
l
[ |
Tabinshwehti lady Atulathiri | = | BAYINNAUNG lady Hkin Pyi son
(1531 -50) (1551-81)
NANDABAYIN '
(1581-99) Nyaungyan Min
ANAUKPETLUN
(1605-28) THALUN (1629-48)
Min Ye Deippa PINDALE PYE Naymyo Yegyaw
(1628) (1648-61) (1661-72)
NARAWARA MINYE KYAWDIN
(1672) (1673-98)
SANE

(1698-1714)

TANINGANWE
(1714-33)

MAHADAMMAYAZA-DIPATI
(1733-52)




Konboung Dynasty (1752-1885)

Appendix E

Capital 1752-65 Shwebo, 1765-83 and 1823-37 Innwa, 1782-1823 and 1837-

57Amarapura, 1857-85 Mandalay

(Reproduced from G.E.Harvey, History of Burma, Frank Cass & Co. Ltd.1967. p 367)

Alaungpaya (1752-60),
aka U Aung Zaya,
founder of Konboung Dynasty,
capital Shwebo.

Naungdawgyi (1760-3),
son of Alaungpaya,
aka Dipeyin min,
capital Shwebo.

of Alaungpaya,aka
Myedumin,capital Innwa.

Hsinbyushin (1763-76),son

I

Bowdawpaya (1782-1819),
son of Alaungpaya, aka
Badonmin, capital
Amarapura.

Singumin (1776-76),
son of Hsinphyushin, aka
Singumin,
capital Innwa.

Crown Prince (1808), died
Thado Minsaw

Bagyidaw (1819-37), grand
son of Bodaw, capital
Innwa,1* Anglo-Burmese

Tharrawaddy(1837-46),
grand son of Bodaw,
capital Amarapura.

Baganmin (1846-53), son of
Tharrawaddy, capital
Amarapura,2" Anglo-

Burmese, war

Mindon (1853-78),
son of Tharrawaddy,
capital Mandalay.

Thibaw (1875-85),
son of Mindon,capital
Mandalay, 3™ Anglo-

Burmese War.
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