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This study, on the Adaptation of Community Ritual and Belief in Community Forest
Management, has the following objectives: 1) to investigate the development of community forest
usage in Ban Talad Khee Lek \Community, and 2) to study the cbmmunity’s adaptation of
Community Ritual and Belief in Community Forest Management practices.

This paper outlines a qualitative research study conducted in the area of Ban Talad Khee
Lgk Community Forest, in Mae Pong Sub-district, Doi Saket District, Chiang Mai Province. The
study population used was those who reside in Ban Talad Khee Lek Community. A snowball
sampling methoci was used to select the sample groups, and observation, interviews and group
discussions were used as the study methods. There were three groups of informants: government
officers, community leaders and community forest users. The collected data was analyzed in
accordance with the objectives of the study, and the findings presented in descriptive form.

The findings reveal that the development of community forest usage in Ban Talad Khee
Lek Community can be divided into three main periods, as follows:

The first period, with traditional community forest usage (up. to B.E. 2532), the forest
was used commercially by the villagers of Ban Talad Khee Lek for their own use, by outside
concession holders, and by people from other villages who cut down the trees for sale.

The second period, where community forest usagebcame to participate of Prathat Doi Jom
Jaeng Temple and other external organizations (B.E. 2533 to 2546), the Government attempted to

solve the forest usage problems. The Government tried to change the degraded forest into
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recovered forest, and attempted to introduce more effective forest management practices into the
community, with the support of Prathat Doi Jom Jaeng Temple, the local community center and
other external organizations.

The third period, during which time community forest usage, including the ritual
ceremony and community beliefs system, has been adapted to fit the formal community forest
management process (B.E. 2547 to the present), Ban Talad Khee Lek Community has learned
from its past experience and produced guidelines for community forest management, including
with respect to the sustainable use of the forest. |

In terms of the adaptation of ritnal ceremonies and community beliefs to local
community forest management practices, it was found that the community has brought its Phi
Khun Nam (River spirit) ceremony back into use. This traditional ceremony has been adapted in
different ways, a) to fit the knowledge required for sound community forest management, the
revitalized Phi Khun Nam ceremony presents the knowledge and concepts required for sound
community forest management in the form of an exhibition. b) to fit the patterns of the ritual
ceremonies, there have been some adjustments to the tools and equipment used in the ceremony,
as well as the ceremony location and the atmosphere created. ¢) to fit the components of the
relevant internal and external organizations, the new Phi Khun Nam ceremony is now organized
by different groups in the community, such as the Community Forest Committee, Community
leaders and senior scholars, with support from external organizations such as the Community
Forest Promotion Center Region 1 and the Huai Hong Krai Royal Developement Study Center. d)
to fit the roles and functions of the ritual ceremonies and beliefs, the adaptation of community
ritual and belief in community forest management has played a role in raising the awareness of
community forest management issues and has attracted people’s interest in participating in the
process. Social and economic changes have caused people in the community to leave the
agricultural sector and to work outside the community. This has meant that beople are less
involved in conserving for their community forest. The Phi Khun Nam ceremony has found a way
to unite the community; the ceremony has been altered to become more interesting, and is used to
educate the people in community forest management principles. The ceremony has also created a
relationship between the community and the Government officers, as well as other outsiders. It

has led the community to manage the forest by itself, and to exhibit its capabilities in terms of

community forest management,





